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Charles John Ellicott, compiler of and contributor to this renowned Bible Commentary, was one of the most outstanding conservative scholars of the 18th century. He was born at Whitwell near Stamford, England, on April 25, 1819. He graduated from St. John's College, Cambridge, where other famous expositors like Charles Simeon and Handley Moule studied. As a Fellow of St. John's, he constantly lectured there. In 1847, Charles Ellicott was ordained a Priest in the Church of England. From 1841 to 1848, he served as Rector of Pilton, Rutlandshire. He became Hulsean Professor of Divinity, Cambridge, in 1860. The next three years, 1861 to 1863, he ministered as Dean of Exeter, and later in 1863 became the Lord Bishop of Gloucester and Bristol.

Conspicuous as a Bible Expositor, he is still well known for his Critical and Grammatical Commentaries on Galatians, Ephesians, Philippians, Colossians, Thessalonians and Philemon. Other printed works include Modern Unbelief, The Being of God, The History and Obligation of the Sabbath.

This unique Bible Commentary is to be highly recommended for its worth to Pastors and Students. Its expositions are simple and satisfying, as well as scholarly. Among its most commendable features, mention should be made of the following: It contains profitable suggestions concerning the significance of names used in Scripture.
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The Authorship of the Book of Joshua.—The sentence in Joshua 24:26 is the only direct statement in the Bible relating to the authorship of this book. “Joshua wrote these words in the book of the law of God.” Do “these words” refer merely to the transaction immediately preceding, viz., the covenant made with Israel at Shechem, or have they any wider application? In order to discuss this question fairly, it is necessary to consider parallel passages, and thus to open in some measure the larger question of the authorship of all the historical books. The signature of Moses at the close of the Book of Deuteronomy is as distinct and explicit as that of any ancient author. “Thucydides of Athens wrote the history of the war between the Athenians and the Peloponnesians, how they warred with one another.” So he opens his narrative, and no one disputes the fact. Not less distinct is the assertion in Deuteronomy 31:9 : “Moses wrote this law, and delivered it unto the priests the sons of Levi, which bare the ark of the covenant of the Lord, and unto all the elders of Israel.” Again (Deuteronomy 31:24), “When Moses had made an end of writing the words of this law in a book, until they were finished, Moses commanded the Levites, which bare the ark of the covenant of the Lord, saying, Take this book of the law,” &c. The chapter that follows (Deuteronomy 32) is also said to have been written by Moses (Deuteronomy 31:22): “Moses wrote this song the same day.” But Deuteronomy 33, 34, the latter containing the record of Moses’ death, are manifestly not covered by Moses’ signature. The next signature that we meet with is that of Joshua (Joshua 24:26 ): “Joshua wrote these words in the book of the law of God.” The following verses contain the account of Joshua’s death, and events subsequent to it. These verses are not covered by Joshua’s signature, and are not the work of his hand.

The next note of authorship which we meet with in the Old Testament is found in 1 Samuel 10:25 : “Samuel told the people the manner [i.e., the constitution] of the kingdom, and wrote it in the [not a] book, and laid it up before the Lord.” From the very first mention of the Bible, it appears as “the book.” Exodus 17:14 : “The Lord said unto Moses, Write this for a memorial in the book, and rehearse it in the ears of Joshua.”

Thus it appears that all the historical books of the Old Testament to the end of 2 Kings, are written as a continuation of the work of Moses. Joshua, Samuel, and the rest wrote their portions “in the book of the law of God,” and as it were upon the blank pages which Moses had not filled.

A new beginning is made in 1 Chronicles—“Adam Seth, Enos”—and this work is a compendium of the history of God’s people from Adam to Cyrus. The end of 2 Chronicles is repeated at the commencement of Ezra. Nehemiah begins in a somewhat peculiar way: “The words of Nehemiah, the son of Hachaliah. And it came to pass.” Manifestly the first sentence is a title and signature in one. The real beginning is “And.” Esther also begins with “And.” This, the last portion of the Old Testament history, also contains the significant clause, “And it was written in the book,” which appears to be a reference to the sacred volume (Esther 9:32).

Thus the signature of Joshua in Joshua 24:26 is seen to be one of four sentences in Old Testament history, referring to the authorship of the Bible. There is another series of passages in the Chronicles alluding to the sacred literature of the kingdom of Judah, from David to Zedekiah, and giving the succession of prophetic writers. But the books in this series have distinct titles, and were not in all cases entirely incorporated into the book. This is manifest from their titles, which can hardly be names of portions of Old Testament history. The well-known formula, “The rest of the acts of so-and-so,” more literally a “remainder” (Anglicè, “remains”) of so-and-so, does not refer to Scripture at all, except in one or two instances. How far, then, can the Old Testament be said to give any distinct account of the authorship of the historical books? We see that, with one or two exceptions, nothing is asserted which could fix with certainty the authorship of a given portion to a particular man. Moses has certainly signed his name at Deuteronomy 32 And it is no less certain (despite the critics) that the Pentateuch is an organic whole. The inference, then, that the Pentateuch up to the end of Deuteronomy 32 is the work of Moses is unquestionably so strong that we seem justified in accepting it as a literary fact. Whether Moses was the first writer of the whole, or compiled portions of it out of documents already existing, is a matter which we here leave to be discussed in its proper place, only observing that the relative length and connection of the several portions of Genesis show that the book cannot be a mere compilation. The Book of Nehemiah is introduced, as we have seen, by a title and a signature. But the only other historical book which has been presented to us with a signature is the book before us, viz., Joshua.

Is the signature intended to fix with absolute certainty the authorship of the entire book in its present shape? 

One very simple consideration suffices to answer this question provisionally, and brings us a step further on the road. The Book of Joshua, in its present shape, records Joshua’s death; and the Book of Deuteronomy records the death of Moses. Thus these books, as delivered to us, show traces of the hand of an editor, no less than an author. Some prophet’s hand must have penned the closing record of the Book of Deuteronomy, before proceeding to write the story of Joshua’s conquest in the Book of the Law of God. Another hand, after Joshua laid down the pen, must have traced the story of his death, and before proceeding to the connected narrative of the Judges, must have collected (in part from Joshua itself) the particulars which form the very careful and thoughtful introduction to that book, contained in Joshua 1, 2; Joshua 3:1-6.

In the Book of Joshua, no less than in the Pentateuch as it now stands, we recognise the hand of an author and of an editor. Where does the work of the one end, and the work of the other begin? The discussion of this question might easily introduce the whole subject of the modern literary criticism of the Old Testament. And there are men bold enough to account for every verse in Old Testament history, and acute enough to imagine, describe, and distinguish any number of editors and authors that their view of the requirements of the text may seem to demand.

But our task is much more modest. We shall be satisfied with pointing out, for the present—(1) that the Old Testament itself does recognise the existence of these two human agencies in its formation; in the present instance, by giving us the signature of Joshua near the close of his work, and by adding the account of his death afterwards in the same book, before making a fresh beginning. And (2) that the general reply of the sacred writers to those who would inquire particularly as to who is responsible for every separate statement in the pages of Old Testament history, is to the same effect as that of the three Hebrew heroes to Nebuchadnezzar, “We are not careful to answer thee in this matter.” But the reason of this apparent indifference must not be misunderstood. Partly it arises from the existence of a long succession of prophetic authors, from Moses to Malachi, who were authorised to declare to the Jewish nation the will of Jehovah, and through whom, in every question demanding revelation, it was possible to appeal to the authority of Israel’s God. Not until that “goodly fellowship of the prophets” had passed away, did it become absolutely necessary to separate that which had received the stamp of Divine authority, from what was mere human composition.

But were the prophets authorised to alter as well as to edit the works of their predecessors? A sentence from Deuteronomy and a sentence from Joshua, placed side by side, will indicate the kind of understanding there was between them. “Ye shall not add unto the word which I command you, neither shall ye diminish from it” (Deuteronomy 4:2). Yet “Joshua wrote these words in the book of the law of God.” Clearly Joshua, who obeyed the Book of the Law more strictly than any of his successors, was not the man to alter anything that Moses had enacted. Yet it never seems to have occurred to him that he was transgressing the orders of Moses by adding his own contribution to the Book of the Law of God.

The view of the Bible itself as to the province of the prophetical editor is not inconsistent with additions to the work of a Moses or a Joshua, even under the title of the books which bear their name. Is it possible to go a step further and ascertain (from the Bible itself, as distinct from critical speculations about it) whether additions were made not only at the end, but also in the body of the text? One such addition seems to have been made in the text of Joshua, viz., the mention of the Danite colony at Laish, Joshua 19:47. For the settlement of this colony is distinctly and inextricably connected with the establishment of idolatry (Judges 18:30-31), and it is expressly stated that the people served the Lord all the days of Joshua. The men who remonstrated with the two and a half tribes after the fashion described in Joshua 22 would never have tolerated what is described in the story of Laish. It does not seem possible to ascribe Joshua 19:47 to the hand of Joshua himself. It stands quite naturally at the end of the list of Danite cities, an addition to the inheritance assigned to Dan by Joshua, a town which the tribe acquired for itself.

But if we admit a single addition to the text of Joshua by the hand of a later editor, is it possible to limit the operation of the principle thus conceded?

It is necessary to look this question fairly in the face. It seems to have been too often supposed, on the one side, that if anything were allowed to stand part of a book of the Old Testament, which did not come from the original hand, the authority of the Bible would be impaired. And, on the other hand, modern literary critics feel at liberty to assign any portion of the Old Testament to any period whatever, according to their own (momentary) view of the text.

The conclusion to which we come presents us with this phenomenon. The writing of Joshua in the Old Testament very possibly ranges from the beginning of Deuteronomy 33 to a certain point in Joshua 24, say Joshua 24:26. The Book of Joshua has different limits. The moral is, that the sacred writers were not careful to tell us exactly who the authors of the separate portions of the Old Testament were. The reason would seem to be this—that the books, in their quality of Scripture, do not rest solely, or principally, upon the authority of the individual authors, but upon the collective authority of the prophets, and of Him whose servants they were.

The Style of the Book of Joshua is very much what we should expect from the place it occupies and its claim to be a continuation of the narrative of the Exodus. Moses wrote the journeyings of the Children of Israel “according to their goings out” (Numbers 33:2). Joshua wrote, in the book begun by Moses, the story of their “coming in.” In the narrative of Joshua there is much that reminds us of the latter part of the Book of Numbers; while the hortatory portions recall the manner of the Book of Deuteronomy, though falling so far short of it as to be perfectly distinct. It would be interesting to know how far Joshua had himself been employed by Moses in the capacity of a scribe or secretary. In one passage (Joshua 15:4), if the Hebrew may be trusted (the LXX. differs slightly), the very language of the lawgiver seems to have been unconsciously adopted. But in all arguments from style to authorship in the Old Testament, it is necessary to remember the very great difficulty in the way of distinguishing different writers, arising from the employment of one uniform system of vocalisation and punctuation by the Massorites, who have clothed the original language of the whole book.

One phrase which occurs frequently in Joshua may be called characteristic. It appears for the first time in the narrative of Joshua 4:9, respecting the twelve stones set up in Jordan: “they are there unto this day.” So it is said of Rahab (Joshua 6:25), “she dwelleth in Israel unto this day.” The phrase itself is not unknown in the Pentateuch, and is common in the later historical books. But it strikes us in the Book of Joshua by its constant recurrence in connection with local monuments and memorials. It can scarcely be appealed to as an argument for the date of the book or as a token of the hand of an editor. “These many days unto this day” is used of things lying wholly within Joshua’s experience in Joshua 22:3. And in Matthew 28:15, it is impossible not to feel that the employment of the very same phrase is a proof of the early origin of the gospel. The phrase is one that may be used of things comparatively recent, but gains in force as the years roll on. What a truly wonderful confirmation of the Scripture narrative it is, to be able to turn to an Ordnance Survey of Palestine, and say of names and boundaries described in the Book of Joshua, “There they are unto this day !”

THE TIME OCCUPIED BY THE NARRATIVE IN JOSHUA is not long. The language of Caleb after the conquest of Canaan, at the commencement of the division of the territory (Joshua 14:10), shows that the conquest was completed in five-and-forty years from the sending of the twelve spies from Kadesh-barnea. Deducting thirty-eight years for the remainder of the Exodus, we have seven years for the great campaigns of Joshua, not an insufficient period when we remember what is elsewhere associated with the phrase “seven years’ war.” Joshua died at the age of 110, and if he was of the same age with Caleb, this would leave five-and-twenty years for the remainder of the book.

AMONG RECENT COMMENTARIES ON JOSHUA there are three which are very complete in different ways. Bishop Wordsworth’s is most full and interesting upon the spiritual teaching of the book. Canon Espin, in the Speaker’s Commentary, has dealt very fully with its historical bearings. And Dr. Maclear, in the Cambridge Bible for Schools, although his materials are collected from very various sources, and those not always equally reliable, is nearly perfect in his attention to geographical detail.

On Joshua as a Type of Christ.—That Joshua is set before us in the Old Testament as a type of Christ is unquestionable. But, since all sound typical interpretation must rest upon strict historical analogy, it becomes necessary to define precisely those relations of Joshua to God’s people, and to the work of their salvation, which will bear comparison with the work of Him for whom the name of Joshua was designed.

Joshua then may be regarded as a type of Christ—

(1) In relation to Moses.

(2) In relation to the written Word of God.

(3) In relation to Israel, and in the details of the work that he did for Israel.

(4) In his own personal character.

(1) IN RELATION TO MOSES.—Moses brought Israel out of Egypt: Joshua was ordered to bring them into the promised land. On the whole, it may be said that the Mosaic legislation was designed to bring Israel out from among the nations, and separate them from all mankind. But it was the work of our Lord to bring them into a position above all nations in their relation to God. They have hitherto refused this position, turning their backs upon the true Joshua, as they did upon Moses when he first offered them deliverance. They must, however, be set above all nations when Christ comes again. But Joshua’s principal relation to Moses is—

(2) HIS RELATION TO THE WRITTEN WORD OF GOD.—The first mention of Joshua is in Exodus 17. In that chapter, both he and the Book of the Law are brought before us abruptly and without any introduction for the first time. “Moses said unto Joshua, choose us out men, and go out, fight with Amalek.” “The Lord said unto Moses, Write this for a memorial in the book, and rehearse it in the ears of Joshua: for I will utterly put out the remembrance of Amalek from under heaven.” Thus the book is made for Joshua, and Joshua is appointed to be the servant of the book. It is evident that the relation between the two is the principal thing to be noted in that passage, not the fulfilment of the sentence on Amalek. In fact, Joshua did not execute that sentence, although it was written for his sake.

It is clear that Moses knew he would be the conqueror of Canaan from the first, because it was when he sent him from Kadesh-barnea to search the land that he gave him the name of Jehoshua (Jehovah Saviour, instead of Oshea or Hoshea, which was his earlier name). For this mission of Joshua and the other spies was intended as a first step to the conquest of the country. And it is in this conquest, in obedience to the law of Moses, that Joshua is a type of the Lord Jesus.

But what is the counterpart of the conquest of Canaan in the work of our Lord? And what is JOSHUA’S WORK—

(3) IN RELATION TO ISRAEL?—The Epistle to the Hebrews suggests that it is the introduction of the people of God into the rest which God gives them. Now the Jews as a nation have not yet entered into the rest offered by Christ. For them, therefore, the work of Joshua is unfulfilled by Him. The accomplishment of the type in that sense is future. Joshua went into Canaan by himself forty years before he brought in Israel. And the Jewish nation has hitherto refused to follow the true Joshua into the rest of God. But the Israel of God has followed Him, and thus in His relation to the Church of the redeemed our Lord has fulfilled the things foreshadowed in Joshua, though not in relation to the nation of the Jews.

But what portion of the work of Christ for us answers to the conquest of Canaan by Joshua?

Two different views of this are possible, and in fact necessary, if we look at the story in its true historical aspect. Joshua stands at the end of one dispensation and the beginning of another. In relation to the previous history of Israel, the work of Joshua is an end. In relation to their later history, it is only a beginning. It is an end of the pilgrim life which they led in Canaan and Egypt and in the wilderness, having no fixed possession, but travelling from place to place, and halting wherever they were bidden. It is the beginning of their life as a nation, occupying a territory of their own, and maintaining in that territory the laws of Jehovah their God.

Now if we regard the Christian life as a pilgrimage, the counterpart of Israel’s sojourn in Canaan, Egypt, and the wilderness, it is evident that the entrance into Canaan is the end of this life, and a passage to a better world. In this view, the comparison between the crossing of Jordan and death is sufficiently familiar.

But inasmuch as Christ gives His people rest when they begin to live in Him, and calls them to enter on a good fight of faith; and since the Christian life may be compared to the life of Israel as a nation in the promised land, we obtain a second view of the work of Joshua in relation to Christ. It answers to the establishment of the believer in Christ in a position where he may fight and conquer, expelling the enemies of Christ from his own heart, or subduing them in it.

In this view, the work of Joshua is introductory and preliminary to a period of warfare, which will end in complete victory, and in the establishment of David’s throne.

(4) IN JOSHUA’S OWN PERSONAL CHARACTER.—The chief points seem to be zealous and faithful discharge of duty, and abnegation of self. The absence of personal ambition and vanity is clear. Deeds and not words make up the greater part of his history. Among the twelve spies Caleb is more prominent than Joshua. When Joshua is jealous it is for Moses’ honour, not for his own. He is again and again urged to “be strong and of good courage,” as though naturally inclined to shrink from responsibility. He takes his own inheritance last, after all the tribes. His family receives no high position. None of his descendants are even named, but “as for me and my house, we will serve the Lord.” He appears to have grown old comparatively early, a fact which very possibly indicates the laborious character of his life. Yet he must have been a man of strong personal influence. Israel served the Lord all his days.

Analysis of the Book.—The contents of the Book of Joshua can be arranged thus:—

(1) THE PASSAGE OF JORDAN (Joshua 1:1 to Joshua 5:12), including—

Joshua’s commission to lead Israel over Jordan, in obedience to the law (Joshua 1:1-9).

Joshua’s first orders to the people (Joshua 1:10-18).

The spies sent to Jericho, and received by Rahab (Joshua 2).

Passage of Jordan (Joshua 3:1 to Joshua 4:19).

Encampment in Gilgal; Circumcision and Passover; Manna ceases (Joshua 4:20 to Joshua 5:12).

(2) THE CONQUEST OF CANAAN (Joshua 5:13 to the end of Joshua 12).

Appearance of the Captain of the Lord’s Host, with the drawn sword. The order to attack Jericho (Joshua 5:13 to Joshua 6:5).

Jericho taken (Joshua 6:6-27). 

Achan’s trespass discovered in the failure to take Ai (Joshua 7).

Ai taken (Joshua 8:1-29). 

The law set up in the heart of the country (Joshua 8:30-35). 

The Gibeonites come in and make peace (Joshua 9) Gibeon attacked by the southern confederacy, which is crushed by Joshua. The south of Palestine conquered (Joshua 10).

Jabin king of Hazor and the northern confederacy conquered (Joshua 11). 

Summary of the conquest (Joshua 12).

(3) THE DIVISION OF THE TERRITORY (Joshua 13-22 inclusive).

Boundaries of the territory to be divided (Joshua 13:1-14).

(a) On the east of Jordan. Territory of Reuben (Joshua 13:15-23), Gad (Joshua 13:24-28), half Manasseh (Joshua 13:29-31).

(b) On the west of Jordan (Joshua 14:1-5). Judah (Joshua 14:6 to end of Joshua 15), Joseph (Joshua 16:1-4), including Ephraim (Joshua 16:5-10), and Manasseh (Joshua 17:1-12).

The other seven tribes (Joshua 18:1-10), including Benjamin (Joshua 18:11-28), Simeon (Joshua 19:1-9), Zebulun (Joshua 19:10-16), Issachar (Joshua 19:17-23), Asher (Joshua 19:24-31), Naphtali (Joshua 19:32-39), Dan (Joshua 19:40-48), Joshua’s inheritance (Joshua 19:49-50).

The cities of refuge (Joshua 20) and the other Levitical cities (Joshua 21).

The two and a half tribes dismissed to their inheritance, and their altar Ed (Joshua 22).

(4) JOSHUA’S LAST CHARGE AND DEATH (Joshua 23, 24).

(a) His charge to the rulers at Shechem (Joshua 23)

(b) His charge to the people (Joshua 24:1-25). His signature (Joshua 24:26). Death (Joshua 24:29-30). Conclusion. Burial of Joseph’s bones. Death of Eleazar (Joshua 24:31-33).

It is observable that in the record of the conquest we have the capture of two cities described in detail, viz., Jericho and Ai—one in the territory of Benjamin, and one in mount Ephraim. We have also two great battles—one in the south, another in the north—each opening a campaign. It seems likely that no third campaign was needed, from the absence of any strongholds in the centre of the country, where the cities are far fewer than they are in the south and north, and along the sea-side.

It seems clear, upon the whole, that Israel entered the land of Canaan at the weakest part, where there was least possibility of resistance; that they divided their adversaries, and struck fatal blows alternately on either hand; the resistance of the Canaanites being in great measure paralysed by the unusual mode of attack.

01 Chapter 1 

Verse 1
JOSHUA’S COMMISSION (Joshua 1:1-9).

(1) After the death of Moses . . . the Lord spake unto Joshua . . . Moses’ minister.—Joshua’s commission was the first of its kind, but not the last. No man before Joshua had received orders to regulate his conduct by the words of a written book. Abraham and his household had kept God’s laws. Moses had acted by Divine commission. But Abraham and Moses received their orders from the mouth of Jehovah. Joshua and all his successors must fulfil the orders of “this book of the law.” Thus Joshua was Moses’ minister in more than one sense. He was Moses’ confidential agent and personal attendant while he lived, and afterwards the executor of that which Moses had written. But the position of Joshua, though at first unique and without precedent, was the position designed for all his successors, more especially for that great Personage whose name Joshua was the first to bear. Joshua and the Book of the Law come before us together, without introduction, in the same passage of the law (Exodus 17:9), “Moses said unto Joshua, Choose us out men, and go out, fight with Amalek;” and in Joshua 1:14, “Write this for a memorial in a book, and rehearse it in the ears of Joshua.” The book was prepared for Joshua; Joshua came to fulfil the words of the book. Compare Psalms 40:7, “Lo, I come: in the volume of the book it is written of me, I delight to do thy will, O my God.” “Jesus Christ was a minister of the circumcision for the truth of God, to confirm the promises made unto the fathers” (Romans 15:8; see also Matthew 5:17).

For the use of the word “minister” (Heb., m’shârêth) compare 2 Kings 4:43; 2 Kings 6:15; 2 Chronicles 9:4; Ezra 8:17; Psalms 103:21; Psalms 104:4; Proverbs 29:12; Ezekiel 44:11. From these references it will be seen that the word may signify a personal attendant, a minister of state, or a minister of religion.

Verse 3
(3) Every place that the sole of your foot shall tread upon, that have I given unto you.—The conquest of Canaan was the special duty assigned to Joshua by the word of Moses. (Hence the order for the extermination of Amalek was written for Joshua [Exodus 17:14] as the representative conqueror, though he did not actually carry it out.) But the conquest of Canaan, as effected by Joshua, must be carefully defined. It was a limited conquest. He took a certain number of strongholds throughout the country, and utterly crushed the armies that were opposed to him in the field. He established the people of Israel in the position that he had won. (See Joshua 12:9-24 for an outline of the position.) He then divided to the tribes of Israel the whole territory, conquered and unconquered alike (see Joshua 13:1-7). The Philistines and Sidonians (or Phoenicians) are examples of two great nations not conquered by Joshua, but assigned to Israel for an inheritance. Thus it appears that what Israel would conquer, the sole of his foot must tread. The conquest which Joshua began for the people, must be carried out in detail by the several tribes themselves. For a further discussion of the relation of Joshua’s conquest to the whole history of Israel, see Note on Joshua 13:2.

Verse 4
(4) All the land of the Hittites.—The name Hittites may be used here to represent all the Canaanites; but it seems better to understand the land of the Hittites of the northern districts in which Hamath and Carchemish were situated—between Palestine proper and the Euphrates; but compare Note on Judges 1:26.

Verse 5
(5) I will not fail thee, nor forsake thee.—Compare Genesis 28:15. And consider Hebrews 13:5 as a combination of the two Old Testament passages.

(6,7) Be strong and of a good courage . . . that thou mayest observe to do according to all the law.—This command to “be strong,” repeated again and again to Joshua, may perhaps be taken as reflecting light upon his natural character, which might not have led him to desire so prominent a position. But it may also be observed that courage was especially needed to carry out the conquest of Canaan in the way that was ordered by the law. For a discussion of this question and its difficulties, see Joshua 13

Verse 8
(8) Thou shalt meditate therein day and night . . . then thou shalt make thy way prosperous.—These words are taken up again in Psalms 1:2-3, and a blessing is pronounced on every man who takes Joshua’s position in relation to the written law of God (see Note, Joshua 1:1). Thus the true significance of Joshua’s position appears, and also the difference between Moses and all who followed him. Moses was the prophet “whom the Lord knew face to face.” Joshua and all his successors, from the least to the greatest, find their blessing and their portion in the careful study and fulfilment of the written word of God. It is also worthy of notice that God’s Word, from its very first appearance as a collective book (viz., the law), occupies the same position. It is supreme. It is set above Joshua. It is never superseded. And its authority is independent of its quantity. “The law of Moses,” “Moses and the prophets,” “The law, the prophets, and the Psalms,” are descriptions of the Bible differing in the quantity of the matter, but not differing in the authority they exercise or in their relation to the living church. “Blessed is he that readeth and they that hear the words of the prophecy of this book, and keep those things that are written therein,” are words that apply to Holy Scripture equally, in every stage, from the completion of the law of Moses to the completion of the entire book.

Verse 10
JOSHUA’S FIRST ORDERS (Joshua 1:10-15).

(10) Then Joshua commanded the officers of the people.—Joshua’s first orders to the people were to prepare for the passage of Jordan within three days. We may compare this event, in its relation to Joshua, with the giving of the law from Sinai to Moses. Both were preceded by a three days’ notice and a sanctification of the people. Both were means employed by God to establish the leaders whom He had chosen in the position which He designed for them. (Comp. Exodus 19:9; Exodus 19:11 with Joshua 1:11; Joshua 3:7; Joshua 4:14.)

Verse 11
(11) Prepare you victuals.—The question may be asked, what preparation is intended, since they had the manna, which did not cease until several days after they passed the Jordan. But it does not seem possible to assign any other meaning to the word except that of provision for a journey or for a warlike expedition. Perhaps the order was intended to prepare the Israelites for the transition from the manna to other food. It may be also that the manna which supported them in their pilgrimage through the wilderness was not so fit to sustain them in the warfare which they were about to begin. For the phrase itself, compare Exodus 12:39 : “They were thrust out of Egypt, and could not tarry, neither had they prepared for themselves any victual.” When there was a difficulty in obtaining other provision, God gave His people manna. Now, when they could easily provide food for themselves, He would not support them in idleness; and perhaps this is the common-sense view of the order given in the text. If called to any expedition which would take them far from the camp, the manna would not be within reach of all.

Verse 12
(12) To the Reubenites, and to the Gadites, and to half the tribe of Manasseh, spake Joshua.—The reference to Numbers 32 explains this order. We have only to observe that these two tribes and a half were not forbidden to leave a sufficient number of their fighting men to protect their homes and families. (See on Joshua 4:12.)

Verse 13
(13) Hath given you rest.—Observe this phrase. as applied to the settlement of Israel in the land of promise, on either side of Jordan. Those who condemn the two and a half tribes (or the persons whom they suppose to be spiritually represented by them) for not going far enough, should notice that on both sides of Jordan equally there was the “rest of God.” But this “rest” is only the first stage of several in Israel’s history. We find it again in the reign of David (2 Samuel 7:1), Solomon (1 Chronicles 22:9), Esther (Joshua 9:16-18; Joshua 9:22), and we must not forget the comment in Hebrews 4, obtained from Psalms 95 : “For if Joshua had given them rest, then would He not afterward have spoken of another day.” “These all received not the promise.” “There remaineth therefore a rest to the people of God.” The last rest is Sabbatical; the rests that precede it are halting-places on the way.

Verse 16
(16) They answered Joshua, saying, All that thou commandest us we will do.—This promise of obedience may be taken as the reply of the whole people to Joshua’s orders, not that of the two and a half tribes alone. It is remarkable that they repeat to him the words of Jehovah, as most appropriate in their judgment: “Be strong and of a good courage” (Joshua 1:18).

02 Chapter 2 
Verse 1
(1) There came men unto me, but I wist not whence they were.—A falsehood which evidently left no stain on Rahab’s conscience, although all falsehood is sin. The same may be said of Jael’s slaying Sisera. The Divine standard of sin and holiness never varies; but the standard of man’s conscience, even when faith is a dominant principle in the character, may vary to a very considerable degree. In Jesus Christ “all that believe are justified from all things;” but “by the deeds of the law no one. Here, as elsewhere, the application of the law only brings the discovery of sin.

Verse 6
(6) The stalks of flax.—It is remarked that flax and barley are both early crops (Exodus 9:31), and that the first month (see Joshua 4:19) was the time of barley harvest. (Comp. 2 Samuel 21:9.)

Verses 9-11
(9-11) She said unto the men, I know that the Lord hath given you the land. . . .—The words of this confession are memorable in everyway. Note the fulfilment of the prophetic song of Moses, which is partly repeated here (Exodus 15:15-16, with Joshua 2:9-11), “All the inhabitants of Canaan shall melt away; fear and dread shall fall upon them.” But especially observe the expression of Rahab’s own belief, “Jehovah, your God, He is God in heaven above and in earth beneath.” Did the faith of the men of Israel go much further than this? Did it always go so far? (Comp. Joshua 24:14; 1 Kings 18:21; Jonah 1:9-10). The prophets themselves could not assert much more. The greatest of them were satisfied if they could bring the people of Israel to acknowledge this. Rahab’s confession is also one of a series. The Egyptians, Philistines, Syrians, Assyrians, Babylonians, Persians, were all in turn brought to the same acknowledgment by their contact with Israel. The reason is stated in Joshua 4:24, “That all the people of the earth may know the hand of Jehovah, that it is mighty.”

Verse 13
(13) Save alive my father, and my mother, and my brethren, and my sisters.—Whatever Rahab may have been herself, her acknowledgment of all her family is observable. She was in no way separated or degraded from their society. When we remember what Moses describes the Canaanites to have been (in certain passages of the Pentateuch, as Leviticus 18:24-28; Leviticus 20:22-23) and compare this chapter, we may reasonably conclude Rahab to have been morally not inferior to her countrymen as they were then, but rather their superior. We are reminded that the “publicans and harlots “were not the worst members of the “evil and adulterous generation” to whom the Word of God came. They believed John the Baptist, and were among the most constant hearers of the true Joshua (Matthew 21:32; Luke 15:1).

Verse 15
(15) Her house was upon the town wall—Happily for the two spies. Perhaps, indeed, they selected it for this reason, as it enabled them to leave the town without passing the gate.

Verse 16
(16) Get you to the mountain.—The mountains between Jerusalem and Jericho have often been a refuge for worse characters than Joshua’s two spies (Luke 10:30).

Verse 18
(18) The window which thou didst let us down by.—It seems almost needless to observe that the scarlet line and the cord by which the men were lowered are not the same thing, but described by different words in the original. It would have been preposterous to require Rahab to display in her window the means by which the spies had escaped. It would at once have declared the tale to all beholders—the very thing Rahab was pledged not to do. The “line of scarlet thread” and the “stalks of flax” on the roof were probably parts of the same business, and thus there would be nothing unusual in what was exhibited at the window, although it would be a sufficient token to those who were in the secret, to enable them to identify the house.

Verse 19
(19) Whosoever shall go out of the doors of thy house into the street, his blood shall be upon his head.—Comp. Exodus 12:22 (the account of the Passover), “Ye shall. . . . strike the lintel and the two side-posts with the blood that is in the bason: and none of you shall go out at the door of his house until the morning; for the Lord will pass through to smite the Egyptians.” What the blood was to the houses of Israel in Egypt, that the scarlet line in the window was to the house of Rahab. Both alike prefigured “the precious blood of Christ.”

Verse 22
(22) Three days—i.e., probably until the completion of three days from the commencement of their mission, according to the usual inclusive reckoning of the Old Testament.

Verse 24
(24) The Lord hath delivered.—Observe the entirely satisfactory effect of this mission, and compare what was said on Joshua 2:1.

03 Chapter 3 
Verse 1
III.

THE PASSAGE OF JORDAN (Joshua 3:1 to Joshua 4:18, inclusive).

Joshua 3:1-6, preliminaries; 3:7- 4:14, the passage of the people and Joshua 4:15-18, the passage of the ark itself.

(1) They removed from Shittim.—See Note on Joshua 2:1. Shittim may be called the last stage of the Exodus of Israel, “their journeyings according to their goings out” (Numbers 33:2). The march from Shittim to Jordan is their first march under Joshua—the first stage of their Eisodus or coming in.

Verse 2
(2) After three days.—See Joshua 1:2.

Verses 2-6
(2-6) PRELIMINARY ORDERS.—The priests are to bear the ark. This was usually the duty of the Levites of the family of Kohath; but both at the passage of Jordan and the taking of Jericho, the priests were employed as bearers. The people must be sanctified, as they were in preparation for the giving of the law at Sinai (in Exodus 19). And the ark itself takes, in some sense, a fresh position. The space of 2,000 cubits was left between the head of the column of Israelites and the ark, in order that they might all see it. Up to this time, during the whole of the Exodus, they had been led by the pillar of cloud and fire. The ark had led the van ever since they left Sinai (Numbers 10:33-34). But as the cloud had moved above the ark, where all the people could see it, the head of the column might follow the ark as closely as possible, without any inconvenience. Now the cloud was no longer with them. It was a visible token of God’s presence especially granted to Moses, and with him it disappeared. The ark was now to be the only leader, and therefore it must be placed in a somewhat more conspicuous position. This difference of arrangement appears to be indicated by the words in Joshua 3:4, “Ye have not passed this way heretofore.” The words may mean, “You are marching over untrodden ground;” but if so, they are not more applicable to this march than to many previous marches. They may also mean, “You have not marched in this manner heretofore,” and this interpretation seems more to the purpose.

It may be of use to consider here, what was the actual significance of the position assigned to the ark in Joshua. What was the ark? It was a chest containing the ten commandments, written with the finger of God on two tables of stone prepared by Moses (Deuteronomy 10:1-5; Exodus 34:1; Exodus 34:28). But the ark was made for the law, not the law for the ark. The mercy-seat above was the covering of the law—the shield between that law and the people. Between the cherubim that formed the mercy-seat, was the throne of Jehovah. But the central thing, the only thing not of human workmanship, that remained in the ark, was “the law written with the finger of God.” If we would exactly describe the position before us, we must say that the Israelites marched into Jordan led by the written law of God. The same written law, borne round the walls of Jericho, was the minister of vengeance to the Canaanites, as indeed it became afterwards to Israel when incautiously handled or invoked, as at Eben-ezer (1 Samuel 4), and as at Beth-shemesh (1 Samuel 6; comp. 2 Samuel 6), and also to the Philistines (1 Samuel 5). As soon as the army of Joshua reached the centre of Canaan, this same law was written on great stones in the heart of the country and became the law of the land. It is consistent with what we have already noted (Joshua 1:1) as to the difference between Moses and Joshua, that under Moses the people should follow the cloudy pillar, and under Joshua, the written law of God. But it is a strange picture, and one that may well call up our reverent wonder, that the Israelites should pass over Jordan and assail the Canaanites, with the ten commandments carried before them, and as it were leading the way. Was not this the direct object of the conquest of Canaan, that God’s law should not only have a people to obey it, but a country in which its working might be exhibited to the nations, as the law of the land?

Verse 7
(7) The Lord said unto Joshua, This day will I begin to magnify thee . . .—Compare Joshua 4:14, “on that day the Lord magnified Joshua.” These words mark the beginning and end of the section. The details that follow in Joshua 4:15, &c., seem to be added by way of appendix. The passage of Jordan, being the principal event, is exhibited by itself; and other particulars of attendant circumstances are given separately. A somewhat similar plan appears to be adopted in Joshua 10, but the arrangement of both narratives is at first sight somewhat complex, and not quite clear.

It is here stated that the passage of Jordan was to be to Joshua what the giving of the law at Sinai was to Moses, “that the people may hear when I speak with thee, and believe thee for ever” (Exodus 19:9). But the power which establishes Joshua is the work of the written instead of the spoken word.

Verse 11
(11) The ark of the covenant.—The ten commandments are presented throughout this narrative as a covenant. So Exodus 34:28, “the words of the covenant, the ten commandments.” It must be remembered that a promise precedes all the commandments. “I am Jehovah thy God.” The “ten words” that follow are the testimony to His character who commanded the covenant. (See Silver Sockets, p. 28.) The thing signified by the dividing of Jordan does indeed exhibit the law as a covenant in a way that those who followed Joshua can hardly have conceived. But history must come before prophecy, if prophecy is to be understood.

Verse 12
(12) Take you twelve men.—These were selected beforehand and kept in readiness, that there might be no delay in the work which they had to do (Joshua 4:3).

Verse 13
(13) The soles of the feet of the priests.—Observe that the priests, the ark-bearers, did not stand in the middle of the bed of the river, but at the edge of the flood. They had no need to advance further. As soon as their feet “rested” in the overflow, “Jordan was driven back.” The waters descending from the north as it were recoiled and shrank away, and stood up in “one heap.”

Verse 16
(16) Very far from the city Adam, that is beside Zaretan.—The written text is “in Adam,” but the Masorites read it “from Adam.” The reading makes no difference to the literal fact. The two prepositions, in and from, express the same thought. The heap of water stood up as it were in Adam. From Adam to the place where Israel crossed, the river-bed was dry—the heap was as far away as Adam, but as it was not actually in the city, the word in was most likely altered to from. The more difficult reading, in, may very possibly be the best. For Zaretan see 1 Kings 4:12; 1 Kings 7:46. Adam, as the name of a city, does not occur elsewhere. The meaning of the fact has been well pointed out by Bishop Wordsworth on this place. Zaretan was beneath Jezreel, but has not been identified. Adam has been thought to be at the ford Damieh, thirty miles away.

04 Chapter 4 
Verse 3
IV.

(3) Out of the midst of Jordan . . . twelve stones—(9) Twelve stones in the midst of Jordan.—It would seem that we are to understand two cairns to have been set up, one on either side the river, to mark the place where the Israelites crossed. The western cairn was in Gilgal, the other on the opposite side, at the edge of the overflow, where the priests had stopped. The only difficulty lies in the words above cited, in the midst of Jordan. The phrase, like many other Hebrew phrases, is used in a different way from that in which we should use it. The words “in the middle of the Jordan” to an English reader appear to mean half-way between the banks. But if the river were divided, and half of it had recoiled many miles towards the north, and the rest flowed away to the south, any one standing between these two parts of the river might be said to stand in the midst of Jordan, the two parts being on either side; and he would be equally in the midst, as regards them, whether he were at the edge of the stream or not. It is contrary to common-sense, as well as to the words of the text, to suppose that a cairn was set up in the midst of the river’s bed. “They are there unto this day,” the writer adds in Joshua 4:9. It is perfectly clear from Joshua 3:8 that the priests stood at the brim of the overflow. That spot and no other would be the particular spot which it would be most interesting to mark, the place from which Jordan, in full flood, was driven back.

Further, the words “in the midst” (Hebrew, Vthôlc) do not necessarily mean more than within. In Joshua 19:1, it is said the inheritance of Simeon was within (b’thôk) the inheritance of the children of Judah. Yet it was entirely on one edge of it. May not the ark standing in the midst of Jordan represent that suspension of the power of death which is effected by the interposition of our Saviour, and fills the interval between the reign of death “from Adam to Moses,” and the “second death” that is to come?

Verse 7
(7) The waters of Jordan were cut off before the ark of the covenant.—Observe that the act is indirectly ascribed to the ark of the covenant:

Verse 8-9
(8-9) According to the number of the tribes. . . .—Every tribe was represented by a stone on either side Jordan. The two cairns represent a complete Israel in the wilderness, and a complete Israel in the promised land. “Thou shalt remember all the way that the Lord thy God led thee.” “By the grace of God I am what I am.”

Verse 10
(10) According to all that Moses commanded Joshua.—It would seem that the passage of Jordan had been made the subject of some directions by Moses, though nothing is written concerning the manner of it in the Pentateuch. It is noticeable that if Israel had gone into the land when Moses brought them to the frontier at Kadesh-barnea, in the second year of the Exodus, they would have had no occasion to pass the Jordan at all. When the route was changed we cannot say, unless the compassing of the land of Edom (Numbers 21), when they left Kadesh the second time, because they were not permitted to cross that territory, marks the decision. If so, the fact suggests some interesting reflections.

Verse 13
(13) About forty thousand.—The totals of these three tribes at the last census (Numbers 26) were:—Reuben (Numbers 26:7), 43,730; Gad (Numbers 26:18), 40,500; Manasseh (Numbers 26:34), 52,700, or for the exact half, 26, 350. Thus the entire force of the two and a half tribes might amount to 110,580. They therefore left more than half their number to protect their families and their dwellings. This does not seem inconsistent with the spirit of their agreement with Moses, or with the interpretation of that agreement by Joshua and their fellow-Israelites. (See Numbers 32:16-17; Numbers 32:24; Numbers 32:26.) The permission to build cities implies the right to fortify and defend them.

Reuben, Gad, and Simeon formed the second division on the march in the wilderness (Numbers 10:18-20). Why Reuben and Gad discarded Simeon, and associated themselves with part of Manasseh, is not explained. (See Names on the Gates of Pearl.—Simeon.)

Verse 14
(14) All the days of his life.—This ends the section, as appears by comparison with Joshua 3:7. Observe that Joshua’s position, as equal to Moses in the respect of the people, dates from the passage of Jordan, a fact not to be forgotten in considering his Antitype.

Verse 16
(16) Command the priests . . . that they come up out of Jordan.—Observe that the removal of the priests and the ark of the covenant from their station in Jordan is made the subject of a distinct section, and treated as a distinct event. It need not have been so for the purpose of the mere historical narrative. We might have taken it for granted. But the significance of the event is so marked as to receive a separate notice. We are not suffered to forget by what means Jordan was driven back, and held in check; and the check was not meant to be perpetual. We are reminded that the suspension of the power of death for men has its limits. When the day of grace is over, the waters will “return unto their place and flow over all the banks as before.” (Comp. Isaiah 28:16-18; Isaiah 28:20.)

Verse 19
EVENTS AT GILGAL (Joshua 4:19 to Joshua 5:12, inclusive).

(19) On the tenth day of the first month.—Of the forty-first year after they left Egypt. Exactly forty years before, on the tenth day of the first month, (Exodus 12:5), they had been commanded to take them “a lamb for an house,” that they might keep the Passover. The forty years of the Exodus were now complete, and on the self-same day they passed over the last barrier, and entered the Promised Land.

Verse 20
(20—) It would seem that these verses all belong to one section. The use of the first person in Joshua 5:1, “until we were passed over,” is most naturally explained by taking the verse as part of what the Israelites were to say to their children by the command of Joshua. The difficulty has been met in the Hebrew Bible by a Masoretic reading, in which “they” is substituted for “we.” But the more difficult reading is to be preferred. There is nothing else in the section that creates any difficulty. The twenty-third verse authorises a comparison between the passage of Jordan and the passage of the Red Sea. As the one is called a “baptising unto Moses,” in the New Testament, we may call the other a baptising unto Joshua. (Comp. the “us” in Joshua 4:23, with the “we” of Joshua 5:1.) The first person also appears in Joshua 4:6, “that he would give us.” It would appear that, besides explaining the erection of the stones, the Israelites were also to explain to their children the meaning of Gilgal, the place where the stones were, and this explanation is not completed until the end of Joshua 4:9.

05 Chapter 5 

Verse 1
V.

(1) The Amorites . . . and . . . Canaanites.—Two principal nations seem to be here mentioned as representatives of the rest.

We.—See Note on Joshua 5:6.

Verse 2
THE CIRCUMCISION OF ISRAEL BY JOSHUA (Joshua 5:2-9).

(2) Make thee sharp knives.—Authorities are divided between the rendering “sharp knives” and “knives of flint.” The first seems best supported, as far as the meaning of the words is concerned. The expression is “knives of tsurim.” The word tsûr does not seem anywhere to be connected with the material of the tool, but rather with the edge of it. Knives of keen edge is, therefore, the better translation. At the same time they may have been stone knives in this instance. The idea that they were so is supported by an addition in the LXX. to Joshua 24:30 : “They put with him (Joshua) into the tomb . . . the knives of stone with which he circumcised the children of Israel . . . and there they are to this day.” The ceremony being a kind of special consecration, it is not unlikely to have been performed with special instruments, which were not used before or after. Comp. Psalms 89:43, “Thou hast turned the tsûr (keen edge) of his sword;” 2 Samuel 2:16, “Helkath Hazzurim”—i.e., the field of keen blades; Exodus 4:25, “Zipporah took a tzôr “; Ezekiel 3:9, “an adamant harder than tzôr.”

Verse 4
(4) The cause why Joshua did circumcise.—As the narrative stands it is not quite obvious why uncircumcision is called “the reproach of Egypt,” whereas all the people born in Egypt were circumcised. The uncircumcision attached to those who were born in the wilderness, during the years of wandering. But that period of wandering, between the departure from Kadesh-barnea and the return to Kadesh (thirty-seven and a half years, Numbers 15-19, inclusive), is a kind of blank in the story of the Exodus. The five chapters which belong to it in the Book of Numbers contain no note of progress as to time or place. The people had “turned back in their hearts to Egypt” (Acts 7:39; Numbers 14:4), and were bearing the reproach of their apostasy all those years, “the reproach of Egypt.” Suffering under the “breach of promise” of Jehovah (Numbers 14:34), they appear to have omitted the sign of the covenant, as though they were no longer the people of God. The passage of Jordan was the practical proof of Israel’s restoration to Divine favour, and they were brought into covenant with Him once more.

Verse 6
(6) Us.—The first person is used here as in Joshua 4:23; Joshua 5:7. The whole passage from Joshua 4:22 to Joshua 5:6 seems intended to be the reply of the fathers to the children.

Verse 9
(9) This day have I rolled away. . . .—Compare Isaiah 25:8, “He will swallow up death in victory; and the Lord God will wipe away tears from off all faces; and the rebuke (or reproach) of His people shall He take away from off all the earth: for the Lord hath spoken it “; Colossians 2:11, “In whom (Christ) also we are circumcised with the circumcision made without hands, in the putting off the body of the sins of the flesh by the circumcision of Christ, buried with Him in baptism, wherein also ye are risen with Him”; and 1 Corinthians 15:54. “When this corruptible shall have put on incorruption, . . . then . . . Death is swallowed up in victory.”

Verse 10
(10) The passover.—This is the third Passover in Israel’s history. The first two were kept under Moses—(1) in Egypt, when the Lord delivered them; (2) the second at Sinai, when He had “brought them unto Himself.” (3) The third is on the other side Jordan under Joshua. Two belong to the Exodus, or going out; one to the Eisodus, or coming in. Compare Luke 22:16 : “I will not any more eat thereof, until it be fulfilled in the kingdom of God.”

Observe the connection between the Passover and circumcision. The law in Exodus 12:48 is, “no uncircumcised person shall eat thereof.” Hence, while they wandered in the wilderness, this uncircumcised generation could not keep the Passover.

Verse 11
(11) They did eat of the old corn.—The word occurs nowhere else except in Joshua 5:12. It need not have been last year’s corn; in fact, it seems to have been the produce of this very harvest. It seems to mean “that which was brought to them,” and was “the fruit” or “produce” of the land of Canaan, probably brought to the camp for sale.

Verse 12
(12) The manna ceased on the morrow after they had eaten of the old corn of the land.—The date should be noticed. On the fourteenth day was the Passover; on the fifteenth, Israel ate of the produce of the land. From that day the manna fell no more—i.e., on the sixteenth day of the first month of the year of their entering the land of Canaan, it was not found. On the sixteenth day of the second month of the first year of the Exodus, it first appeared (Exodus 16:1; Exodus 16:7; Exodus 16:13-14). Thirty-nine years and eleven months it fell, except on the Sabbath. It kept Sabbath all through the wilderness, on the seventh day of the week, and it finally ceased, kept Sabbath (vay-yishboth, Hebrew) on the very day afterwards marked by our Lord’s resurrection, which became the Lord’s day. The coincidence is too remarkable to be overlooked. It is the risen Christ who takes the place of the manna; and in the discourse wherein He calls Himself “the true bread from heaven,” He points again and again to resurrection as the end of the life which He gives: “I will raise him up at the last day” (John 6:39-40; John 6:44; John 6:54). Then the manna, which is the food of the wilderness, shall keep Sabbath, for “they shall hunger no more.” The food of the wilderness is that which Israel ate, not knowing what it was. Of the other world it is written, “then shall I know, even as also I am known.”

Verse 13
(13) There stood a man over against him with his sword drawn in his hand.—This should be compared with the vision which Moses saw at Horeb (Exodus 3), when the angel of Jehovah appeared to him in a flame of fire out of the midst of a bush. The equality of the two visions is proved by the use of the same command on both occasions, “Loose thy shoe from off thy foot; for the place whereon thou standest is holy ground” (Exodus 3:5; Joshua 5:15). But the actual appearances must be contrasted. “The bush burning with fire, but not consumed,” presents to us the figure of suffering Israel in the furnace; and “in all their affliction He was afflicted, and the angel of His presence saved them.” The man with the drawn sword is the sign of victory. Jehovah no longer suffers with and in His people, but He stands forth to lead them with the drawn sword. In regard of this and earlier theophanies, see Excursus on Genesis 16.

Art thou for us, or for our adversaries? (14) And he said, Nay; but as captain of the host of the Lord am I now come—i.e., Jehovah will take part in this conflict, not as an ally or an adversary, but as commander-in-chief. It is not Israel’s quarrel, in which they are to ask the Divine assistance. It is the Lord’s own quarrel, and Israel and Joshua are but a division in His host. The wars of Israel in Canaan are always presented by the Old Testament as “the wars of the Lord.” It would be well to remember this aspect of the story. The conquest of Canaan is too often treated as an enterprise of the Israelites, carried out with great cruelties, for which they claimed the Divine sanction. The Old Testament presents the matter in an entirely different light. The war is a Divine enterprise, in which human instruments are employed, but so as to be entirely subordinate to the Divine will. Jehovah is not for Israel, nor for Israel’s foes. He fights for His own right hand, and Israel is but a fragment of His army. “The sun stood still.” “the stars in their courses fought against” His foes. “The treasures of the hail” were opened, which He had “reserved against the time of trouble, against the day of battle and war.”

06 Chapter 6 

Verse 1
VI.

(1) Now Jericho . . .—This verse should be read parenthetically, and Joshua 6:2-5 should be taken as the orders given to Joshua by the captain of the Lord’s host.

Verse 4
(4) Seven trumpets of rams’ horns.—Literally, trumpets of jubilee—i.e., of loud or joyful sound.

Verse 7
(7) Pass on, and compass the city.—The meaning of this proceeding becomes clearer when we remember that the centre of the procession is the written law of God. The ark is the vessel that contains it. The armed men that precede it are its executioners. The priests who blow the trumpets are its heralds. It was this law that had brought Israel over Jordan; this law that was henceforth to be established in Canaan; this law that was about to take vengeance on the transgressors. The whole law of Moses is but the expansion of the Decalogue; and the Pentateuch contains an ample statement of the transgressions which had brought the inhabitants of Canaan under the ban of the Divine law. The seven days’ march round Jericho, in absolute silence, was well calculated to impress on the inhabitants the lesson of “the forbearance of God.” “These things hast thou done, and I kept silence.” For several generations the long-suffering of God had waited, while “the iniquity of the Amorites was not yet full.” In the first year of the Exodus He had threatened them, bringing the sword of Israel to their borders; and then He had drawn back His hand from them, and given them forty years’ respite more. But now the long-suffering of God had waited long enough. The shout that burst from the lips of Israel was a signal that He would wait no longer.

Looked at thus, the shout of Israel at the sound of the trumpet on the seventh day becomes no inapt figure of that which is connected with it by the language of Holy Scripture—“the shout,” accompanied by “the voice of the archangel and the trump of God,” which shall notify to the world our Lord’s second coming. “Our God shall come, and shall not keep silence” any more (Ps. 1. 3 and 21; 1 Thessalonians 4:16).

Verse 13
(13) The priests going on.—Literally, with a going, and a blowing with the trumpets.” The priests” is inserted by the Targum.

Verse 17
(17) The city shall be accursed.—Heb., shall be chêrem, “a devoted or accursed thing”; and so Joshua 6:18, “from the accursed thing.” (See Note on Deuteronomy 7:26.) The combination of the two ideas of devotion to God and utter destruction may be seen in the sin offering (Leviticus 6:25), which is called “holy of holies,” or most holy, and yet, when offered for the priest or congregation, must be utterly consumed.

Verse 19
(19) The silver, and gold, and vessels of brass and iron . . . into the treasury of the Lord.—See Numbers 31:22-23; Numbers 31:54, where something similar was done with the spoil of the Midianites.

Verse 21
(21) And ox, and sheep, and ass.—Even the animals must be destroyed, that Israel might not seem to be slaughtering the Canaanites for the sake of plunder. Everything was ordered in such a way as to mark the vengeance of God.

Verse 23
(23) And left them.—Literally, caused them to rest.

Verse 25
(25) And Joshua saved Rahab the harlot alive.—“By faith the harlot Rahab perished not with them that believed not” (Hebrews 11:31). And so Jesus said to her who had ministered to Him in the house of Simon the Pharisee, “Thy sins are forgiven;” and again, “Thy faith hath saved thee: go in peace” Luke 7:48; Luke 7:50). “Likewise also was not Rahab the harlot justified by works?” (James 2:25).

And she dwelleth in Israel even unto this day.—“Salmon begat Booz of Rachab” seems certainly to refer to her (Matthew 1:5), though why she is called Rachab in that place is not obvious. Rachab is not the usual form of the word, either in the LXX. or in the other passages of the Greek text where she is named. It is not simply a variation in the English spelling, but a difference in the original Greek.

Verse 26
(26) Cursed be the man . . . that . . . buildeth this city Jericho.—As the marginal reference indicates, the curse of Joshua was not incurred until Hiel the Bethelite built the city, in the reign of Ahab. But the “city of palm-trees” is (somewhat doubtfully) identified with Jericho, and this was occupied by the Moabites under Eglon, not very long after the time of Joshua (Judges 3:13, &c.), and seems to have been Eglon’s residence, where he was slain by Ehud.

The curse, fulfilled upon Hiel and his family, appears to have been finally removed by the intercession of Elisha (2 Kings 2:18-22), at the request of the inhabitants.

07 Chapter 7 

Verse 1
VII.

(1) Achan . . . of the tribe of Judah.—The tribe of Judah is distinguished in sacred history both for great crimes and great achievements. (See Names on the Gates of Pearl.—Judah.)

Verse 2
(2) Joshua sent men from Jericho to Ai.—Why Ai should be the next town selected for attack after Jericho, is a question which perhaps we cannot answer with certainty. But we may observe that the next step after the capture of Ai, before the further conquest of the country, was to set up the Ten Commandments in Mount Ebal, in the heart of the country, and to pronounce there the blessing and the curse which are the sanction of the law of God. It may well be that the course of the first military operations was directed to this end. The capture of Ai would put the Israelites in possession of the main road running north and south through Palestine, and enable them to reach the centre immediately. Thus the character of the war, which was no mere human enterprise, is maintained; and it is probable that the Divine reason for the movement is that which we are intended to observe. For the first mention of Ai, see Genesis 12:8. It is noticeable that there Abram fitst pitched his tent after his return to Canaan out of Egypt. (See also on Joshua 8:1.) Note also that Beth-aven and Bethel are distinct, although adjacent, places. The one is not a later name of the other, as has been sometimes supposed, although one is “the house of vanity” (i.e., perhaps of idols) and the other “the house of God.”

Verse 3
(3) Make not all the people to labour thither.—In these words we see, by a sort of side-glance, the (not unnatural) comment of Israel on the seven days’ march round Jericho. They thought it useless labour, and were unable to appreciate the lesson which it taught. Again our attention is directed to the peculiar character of the warfare. It was not that kind of war which men would naturally have been disposed to wage. But the narrative is consistent throughout. (See Note on Joshua 2:1.)

Verse 4
(4) They fled before the men of Ai.—A very natural reaction from overweening confidence to utter dismay is exhibited in this incident and its effect (Joshua 7:5), “the heart of the people melted and became as water.” The demoralisation of Israel was a suitable penalty for their assumption, quite apart from its supernatural cause. It was absolutely necessary that the character of the conquest of Canaan should be vindicated, at whatever cost.

Verse 5
(5) Shebarim—i.e., the crevices, or ravines. A short distance below Ai the road passes the head of steep glens, which open into the plain of Jordan.

In the going down—i.e., until they escaped into these ravines.

Verse 6
(6) Joshua rent his clothes . . .—The words of Joshua and his behaviour on this occasion are consistent with all that we read of him, and confirm the notion that he was not a man of a naturally daring and adventurous spirit, but inclined to distrust his own powers; and yet utterly indomitable and unflinching in the discharge of his duty—a man of moral rather than physical courage.

Verse 9
(9) The Canaanites . . . shall environ us round.—A thing extremely probable in itself, apart from the supernatural character of the invasion.

Verse 10
(10) Wherefore liest thou thus upon thy face?—“Why is this, that thou art fallen upon thy face? Israel hath sinned.” The pronoun “thou” is emphatic.

Verse 11
(11) They have also transgressed my covenant.—The law is again brought prominently forward in this scene. “The words of the covenant, the ten commandments,” are first of all a pledge that Jehovah is the God of Israel. “I am Jehovah, thy God, who brought thee out of the land of Egypt.” And He brought them out that He might bring them in—and He made them the executioners of His wrath against the idolaters. They must have no other gods but Him, and they must not treat the things that had been defiled by association with idolatry as their own spoil. The words which specially apply to this case are to be found in Deuteronomy 7:25-26 : “The graven images of their gods shall ye burn with fire: thou shalt not desire (see Joshua 7:21) the silver or gold that is on them. . . . Neither shalt thou bring an abomination into thine house, lest thou be a cursed thing like it.”

The whole spoil of Canaan was not so treated; but concerning that of Jericho there had been express orders, possibly because the city was especially defiled with idolatry. God had proclaimed it abomination. It was ahêrem—devoted or accursed—and no Israelite was to appropriate any of it, under penalty of becoming chêrem himself, and making his household chêrem. This Achan had done.

Verse 14
(14) The tribe which the Lord taketh.—There is nothing in the language of the passage, when closely considered, which would lead us to suppose that the discovery of the criminal was by casting lots. The parallel passage—viz., the selection of King Saul from the tribes of Israel (1 Samuel 10:20-21)—shows that the oracle of God was consulted. “They inquired,” and “the Lord answered.” So it was, perhaps, in the case of Achan. We seem to see the High Priest of Israel “asking counsel for Joshua after the judgment of Urim before the Lord,” as it had been foretold in Numbers 27:21; and the elders of Israel standing by, at the door of the tabernacle of the congregation. The representatives of the tribes enter the sacred enclosure in succession, and pass before the High Priest, in awful silence, broken only by the voice of Jehovah, who pronounces it intervals the names of Judah, Zarhite, Zabdi, Carmi, Achan. It must have been a terrible ordeal. But all present must have felt that no human partiality, or private animosity, was seeking its victim. The Judge of all the earth was doing judgment. And when the accusation of Jehovah was followed by the explicit confession of the criminal, and this again by the discovery of the stolen spoil of Jericho, which was brought in by the messengers, and “poured out before the Lord,” and when this discovery was followed by the execution of the awful sentence, all who were present must have received a lesson, which it was impossible to forget, as to the reality of the covenant of God. And if, as seems most probable, the voice of the oracle was uttered from the inner sanctuary, from between the cherubim, but “heard even to the outer court, as the voice of the Almighty God, when He speaketh” (Ezekiel 10:5), we learn once more the majesty of the law given to Israel. The arrest of Jordan, the overthrow of Jericho, and the discovery of Achan, are all manifestations of power proceeding from the same source.

Verses 14-18
(14-18) In the morning therefore ye shall be brought.—That is, brought near, or presented. The word used here, and throughout the passage, is the same that is commonly used for the presentation of an offering.

Verse 19
(19) Give . . . glory to the Lord God of Israel, and make confession unto him; and tell me.—We can hardly read these words of Joshua without being reminded of his great Antitype. In New Testament language, to tell Joshua is to “tell Jesus “—the only way in which confession of sin can bring glory. Joshua could only pronounce sentence of death on Achan. But “if we confess our sins, He is faithful and just to forgive us our sins, and to cleanse us from all unrighteousness.” The Hebrew word for “confession” also means “thanksgiving.” Acknowledgment of sin and mercy are not far apart, in making confession to God. (See Ezra 10:11 for a parallel to the phrase.)

Verse 21
(21) A goodly Babylonish garment.—Literally, A certain goodly mantle of Shinar.

I coveted them.—The very word employed, not only in the tenth commandment (Deuteronomy 5:21), but also in Deuteronomy 7:25, the passage which forbids Israel to desire the spoils of idolatry. This coincidence of terms makes it somewhat probable that the whole were found in some idol’s temple, and were part of the spoils of the shrine.

Verse 23
(23) And laid them out before the Lord.—The silver and the gold, by His order, should have been brought into His treasury (Joshua 6:19). The spoils of Canaan might have been consecrated as holiness to Jehovah. But in this instance the spoil of Jericho had become the sin of Israel, and it must therefore be no longer preserved, but consumed.

Verse 24
(24) And his sons, and his daughters, and his oxen, and his asses, and his sheep, and his tent, and all that he had.—All were evidently destroyed together (comp. Joshua 22:20). For any other sin but this, Achan must have suffered alone. “The children shall not be put to death for the fathers.” But in this case, warning had been given that the man who took of the accursed thing, or chêrern, would be an accursed thing like it, if he brought it into his house (Deuteronomy 7:26), and would make the camp of Israel chêrem also (Joshua 6:18), and thus Achan’s whole establishment was destroyed as though it had become part of Jericho. It is not necessary to assert that the family of Achan were accomplices. His cattle were not so, and yet they were destroyed. See also 1 Chronicles 2:7, where his line is not continued. Observe also the incidental reference to the fact in Joshua 22:20, “That man perished not alone in his iniquity.” The severity of the punishment must be estimated by the relation of Achan’s crime to the whole plan of the conquest of Canaan. If the destruction of the Canaanites was indeed the execution of the Divine vengeance, it must be kept entirely clear of all baser motives, lest men should say that Jehovah gave His people licence to deal with the Canaanites as it seemed best for themselves. The punishment of Saul for taking the spoil of Amalek (1 Samuel 15), and the repeated statement of the Book of Esther that the Jews who stood for their lives and slew their enemies, the supporters of Haman’s project, laid not their hands on the prey, are further illustrations of the same principle. The gratification of human passions may not be mingled with the execution of the vengeance of God. (See Esther 8:11; Esther 9:10; Esther 9:15-16.)

The valley of Achor.—In 1 Chronicles 2:7, Achan himself is designated Achar (one among several examples of the alteration of a name to suit some circumstance of a person’s history. Compare Bathsheba for Bathshua, Shallum for Jehoiachin, Ishbosheth for Eshbaal, &c.). There is a double play upon the names in Hosea 2:15 : “I will give her her vineyards (Carmêha. Compare Carmi, “my vineyard”) from thence, and the valley of trouble (Achor) for a door of hope.” The valley of Achor is a pass leading from Gilgal towards the centre of the country, or, as it might be represented, from Jericho towards Jerusalem—i.e., from the city of destruction to the city of God. So it was to Israel in the conquest. The future state of Achan is in the hands of the Judge who “doeth judgment.” No mercy to his crime on earth was possible. It would have been injustice to all mankind.
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Verse 1
VIII.

(1) Fear not, neither be thou dismayed.—See Joshua 1:9; Joshua 10:25. In Joshua 1:9, “For the Lord thy God is with thee.” These words indicate the return of Jehovah to the host of Israel, for the prosecution of the war.

Take all the people.—Not merely “two or three thousand,” as before.

Ai.—In Hebrew, Hâ-ai. Ai is intended for one syllable, not two as often sounded in English. It means “the heap” (of ruins apparently). In Joshua 8:28 we read that Joshua made it “an heap for ever” (Tel-ôlâm in Hebrew). Thus its first and last names agree. It is remarked that whereas Palestine is full of “Tels” with other names appended to them (as Tell-es Sultan, and some ten others near Jericho alone), the place called et-Tel by Bethel has no other appendage. It is not the heap of anything, but simply the heap, to this day; and this fact, which is apparently without parallel, seems to fix the site of Ai at et-Tel. (See Note on Joshua 7:2.)

And his land.—The capture of Ai was not simply the capture of a town or fortress, but of the chief town of a territory, the extent of which we are not told. If we knew the circumstances of the time more precisely, we might apprehend the strategical reasons which made it desirable to obtain possession of Ai in particular at this stage of the campaign.

Verse 2
(2) Only the spoil thereof, and the cattle thereof, shall ye take—i.e., the material spoil, not the persons of the inhabitants. (See Joshua 11:14.) Jericho was treated exceptionally, in that the material spoil was made chêrem, devoted to destruction, as the thing accursed of God.

Verse 3
(3) And Joshua chose out thirty thousand mighty men.—Some difficulty arises from the fact that thirty thousand men are mentioned as having been sent away with general instructions to form an ambush in the first instance, while five thousand were ultimately posted between Bethel and Ai. Were there two distinct bodies in ambush, or only one? It does not seem possible to answer this question with absolute certainty; but we ought to notice in the first place what the aim of Joshua was. He meant to isolate the town of Ai, taking it in front and flank; but there was another town immediately in the rear, less than two miles off. It was necessary, therefore, to employ a sufficient body of men to close the communications between Bethel and Ai from the first.

Verses 4-8
(4-8) Joshua’s general plan of operations is stated in these verses. The following verses explain how it was worked out.

Verse 9
Verse 11
(11) On the north side.—The lurking-place of the thirty thousand was on the west side, between Bethel and Ai. There is a ravine called the Wady Maheesin which runs nearly east and west, on the north of et-Tel, and probably Joshua’s main body took up a position on the rising ground to the north of this ravine, for it is added, “the ravine (or Gai) was between them and Ai.”

Verse 12
Verse 13
(13) Joshua went that night into the. . . . valley (Emek).—Not the ravine (or Gai) before mentioned (Joshua 8:11), but a wider and more open part of the valley, probably a little further to the south;· the object being to draw the men of Ai into a pursuit in the direction of the road to Gilgal.

Verse 14
(14) When the king of Ai saw it. . . . the city went out.—The stratagem succeeded perfectly. Joshua gave them ample time, by his movements in open daylight, to discover what his apparent intentions were, viz., to renew the direct attack upon the city with a larger force. Accordingly, the Canaanites came out before the plain—i.e., in the direction of the plain of Jordan (the Arabah. On this word and Emek and Gai used above, see Stanley, Sinai and Palestine)—intending to drive Joshua down by the way he had come up. And accordingly Joshua and his army fled in that very direction by the way of the Midbar or wilderness—i.e., the mountainous district between Ai and the Jordan valley, and lying in that direction. (Comp. Joshua 7:5.)

Verse 17
(17) There was not a man left in Ai or Beth-el.—Another singular justification of the peculiar strategy of Joshua. The road past Beth-el to Ai had been left open. It passes the north end of the two ravines in which Joshua’s ambush was posted. At the same time, it would have been easy to conceal a chain of sentinels that could observe it and tell the 35,000 men in ambush what was going on, so that if any attempt had been made by the men of Beth-el to protect Ai, it could easily have been frustrated. But no one suspected any danger, and therefore no such attempt was made. The men of Beth-el and Ai took the road that was left open to them and pursued the Israelites, probably down the ancient way past Michmash towards the Shebarim, leaving Beth-el and Ai both unprotected. After they had gone some distance, about a mile or a mile and a half from Ai, this road would bring them past the lower end of the ravine in which the ambush was posted. A second chain of outposts would easily take the signal from Joshua when this point had been passed, and then all was over with the town of Ai.

It is curious that we do not hear of the capture of Beth-el at this time, though it would have been perfectly easy to take it. The king of Beth-el is named in the list of those whom Joshua smote (Joshua 12:16). We read of its capture in Judges 1:22, and of the “entrance into the city” being sought for and betrayed. But that can hardly have been the first capture of the town.

Verse 18
(18) And the Lord said unto Joshua, Stretch out the spear.—In the capture of Ai, as in that of Jericho, each stage of the process must be ordered by the Lord. In the former case the hand of Jehovah alone does the work. The ark is borne round the walls until they fall down before it. Against Ai, the hand of Israel is employed, and first of all in Israel the hand of Joshua. He seems to have stretched it out, with the light spear or javelin which he carried, somewhat as Moses stretched forth the rod of God over the contending hosts of Amalek and Israel, until the enemy was discomfited with the edge of the sword.

Verse 27
(27) The spoil of that city Israel took.—The spoil of Ai was assigned to Israel, the spoil of Jericho had been claimed for Jehovah alone.

Verse 28
(28) An heap for ever.—Heb., Tel-ôlam; modern name, Et-tel.

Verse 29
(29) And the king of Ai he hanged on a tree.—(See Note on Deuteronomy 21:22-23.) Heb., on the tree. Why “the tree”? It would appear from Joshua 8:2; Joshua 10:1, that the king of Jericho was also hanged; possibly both were hanged on the same tree, and were exhibited, each in turn, as “the curse of God.” But when we read of this treatment of the enemies of Joshua, we cannot but be reminded of the greater Joshua, who fulfilled the curse of God in His own person, and made a show of the “principalities and powers” by triumphing over them in His cross. (Comp. also Esther 9:10; Esther 9:13.)

Jericho and Ai are the only cities of Canaan of which the capture by Joshua is recorded in detail. Their capture stands in the narrative, as it was in fact, a specimen of the whole conquest of the Canaanite cities. Two campaigns in like manner are recorded as specimens of Joshua’s battles with the enemy in the open field. In the capture of Jericho and in the southern campaign, the hand of God is more especially manifested. In the capture of Ai and in the northern campaign, the labour of Israel in the conflict is more prominent. The whole work is thus presented to us in a twofold aspect, as the work of Israel and the work of God.

A great heap of stones.—Not only the death, but the burial of the king of Ai is recorded, as also the burial of the five kings in Joshua 10:27. The same thing was done to Achan (Joshua 7:26), and to Absalom (2 Samuel 18:17). This kind of burial is another form of the curse, and is a fitting sequel to the hanging of the body upon the tree.

Verse 30
THE LAW SET UP IN THE HEART OF THE COUNTRY.

(30) Then Joshua built.—The word then is not “and” in the Hebrew; as is too often the case where “then” occurs in our English Old Testament. It is a note of time. Josephus places this transaction later. The LXX. places Joshua 8:1-2 of Joshua 9 before this passage. But there seems no reason for moving the transaction from the place where we find it in the text. By the capture of Ai, Joshua had obtained command over the road to Shechem. We hear of no strong place north of Beth-el in that part of the country. From other passages (see on Joshua 17:18) there seems reason to think that a large part of this district was wooded and uncleared. The confederacy of the southern kings had its centre far to the south of this, and there was a considerable distance between Shechem and the strong places to the north. It is in keeping with what we have already observed regarding the purpose of the conquest of Canaan, that the law of the God of Israel should be as soon as possible proclaimed and set up in the heart of the country, to be thenceforward the law of the land. For the enactment that was here carried out, see Deuteronomy 11:26-30; Deuteronomy 27:2, &c. Observe also that the command there given required the work to be done as soon after the passing of Jordan as possible. The possibility of reading the law from this position, so as to be heard by the whole congregation, has been proved by actual experiment.

Verse 30-31
(30, 31) An altar . . . in mount Ebal . . .—This was explicitly commanded in Deuteronomy. The blessing was put on mount Gerizim, the altar and the curse on mount Ebal. We do not hear elsewhere of any sacrifice on Ebal. But it is certain that God accepted sacrifices in many places in Canaan. (Cf. Exodus 19:24.)
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Verse 1-2
IX.

PREPARATIONS OF THE CANAANITES FOR WAR.

(1, 2) These verses record the general preparation of the natives of Canaan for the last struggle with Joshua.

Verse 3
THE GIBEONITES MAKE PEACE WITH JOSHUA (Joshua 9:3-27).

(3) The inhabitants of Gibeon.—Hivites, as appears by Joshua 9:7. Gibeon was one member of a tetrapolis, or community of four cities, as is seen in Joshua 9:17. Their deception of Joshua and the Israelites on this occasion is a curious compensation for what was done by Simeon and Levi to the Hivites long before, when Jacob first came to Shechem from Padan-Aram (see Genesis 34). On that occasion, the inhabitants of a single city of the Hivites were put to the sword by Israel, by means of a stratagem; on this occasion, a stratagem saved four Hivite cities from destruction by Israel’s sword.

Verse 4
(4) They did work wilily.—Literally, and they also dealt with subtilty. The stratagem does not seem a very profound one, or one that would have been difficult to detect. But we may remember a fact of Israel’s experience which puts it in a somewhat different light. The Israelites themselves had come from a far country, but their raiment had not “waxed old upon them,” nor did “their feet swell,” these forty years. Of bread they had no need, when there was manna, and God gave them water for their thirst. Of worn garments and stale provisions they had no experience, and therefore, when the Gibeonites presented themselves in this extraordinary garb and guise, it is not unnatural that they were not detected by the eyes of Israel.

They . . . made as if they had been ambassadors.—The verb thus translated does not occur elsewhere in the Hebrew Bible. By the alteration of a letter, the Targum, LXX., and some other versions make it mean, “they gat them provision.”

Verse 5
(5) Clouted—i.e., patched.

Verse 7
(7) Peradventure ye dwell among us; and how shall we make a league with you?—Literally, Peradventure thou art a dweller in the midst of me; and how shall I make a covenant with thee? The Israelites assume the ownership of Canaan as already theirs.

Verse 9-10
(9, 10) All that he did in Egypt, and . . . to the two kings of the Amorites.—The Gibeonites carefully abstain from referring to more recent exploits, as the passage of Jordan, the taking of Jericho and Ai; they mention only those which might have had time to reach them in the “far country” from which they asserted that they came.

Verse 14
(14) And the men took of their victuals.—And they accepted the men from (the appearance of) their provisions. This, which is the view taken in our marginal reading, seems to be the more probable interpretation, and follows the Targum. “The men” can hardly refer to any one but the ambassadors of the Gibeonites.

Verse 16
(16) Their neighbours, and they that dwelt among them.—Literally, and that they (the Gibeonites) were dwellers in the midst of him (Israel). (So Joshua 9:7.)

Verse 17
(17) Gibeon, and Chephirah, and Beeroth, and Kirjath-jearim.—The first three of these were assigned to Benjamin (Joshua 18:25-26), the last to Judah (15:60), in the division of the land. The fact that the larger portion of the territory of the Gibeonites was in the tribe of Benjamin explains how Saul was tempted to confiscate their possessions for the purpose of supplying his followers with fields and vineyards (1 Samuel 22:7). He appears to have carried out his purpose in the case of Beeroth (2 Samuel 4:2-3), but not as regards all the Gibeonite towns. Gibeon became a city of the priests (Joshua 21:17), and also a principal place of worship and the seat of the tabernacle (as Kirjath-jearim was of the ark) in later times. (See 1 Samuel 6:21; 1 Samuel 7:1, &c.; 1 Chron. 20:29; and 2 Chronicles 1:3-6.) The fact that the Gibeonites were dedicated to the service of the sanctuary may partly account for this. In Gibeon, Solomon asked and received the wisdom which Joshua and Israel at this time did not ask.

Verse 19
(19) We have sworn unto them . . . therefore we may not touch them.—Although the covenant was obtained from the Israelites by false pretences, yet, being made in the name of Jehovah, it could not be broken; it was His covenant. “He that sweareth to his own hurt, and changeth not,” is commended in Psalms 15:4. We should notice that the law of Jehovah had raised the tone of morality in this particular. There are many Christians who would not hesitate to repudiate an agreement concluded under false pretences.

Verse 23
(23) Bondmen, and hewers of wood and drawers of water for the house of my God.—The precedent established in regard to the Gibeonites appears to have been followed by Solomon in his dealings with all the remnant of the doomed nations of Canaan who were not destroyed. (See 1 Kings 9:20-21; 2 Chronicles 8:7-8.) It is thought that they are to be recognised in the Nethinim of Ezra and Nehemiah, who come after the Levites, singers, and porters in the enumeration of the restored captives (Ezra 2:43). Compare also the mention of Solomon’s servants (Ezra 2:58), whose children are coupled with the Nethinim. The existence of this large body of Canaanites should be remembered in considering the edict of the law of Moses, that the seven nations were to be destroyed. The sentence was clearly not executed on the mass of the non-resisting population.
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Verse 1
X.

CONQUEST OF THE SOUTHERN CONFEDERACY OF THE NATIONS OF CANAAN.

(1) Adoni-zedec king of Jerusalem.—We may compare this name (Lord of Righteousness) with Melchizedek (King of Righteousness). (See Genesis 14:18 and Hebrews 7:1.) The similarity of the names makes it probable that the Salem of Genesis 14:18 is Jerusalem (see Notes). The title Lord or King of Righteousness may have belonged to the king of Jerusalem, not only as a local title, but also in relation to the surrounding tribes, over whom he may have been a suzerain. But we know nothing of the matter beyond what we find in the sacred text.

Verse 2
(2) As one of the royal cities.—One of the cities of the kingdom. Gibeon was afterwards the city of the first king of Israel, Saul (1 Chronicles 8:29-30; 1 Chronicles 8:33).

Verse 3
(3) Hebron, Jarmuth, Lachish, and Eglon.—Hebron, i.e., el-Khalil,

Jarmuth is identified as el-Yarmûk.

Lachish is still uncertain; but see Note on Terse 32.

Eglon is identified as Aglân in Philistia.

Verse 4
(4) Come up . . . that we may smite Gibeon.—It is remarkable that we do not read of one direct attack upon Joshua and his army in all the wars of Canaan. The Canaanites seem to have acted strictly upon the defensive: and this fact tallies with what we read of the alarm and depression that spread among them at the passage of Jordan by Israel. And the armies which did take the field were attacked by Joshua in each instance before they had ventured to attack him. In the present instance it was thought necessary to smite Gibeon, not only to make an example of the inhabitants, but also because of its importance as a stronghold in the hands of Israel. The position of the Hivite tetrapolis was strong enough to command the country. The fact that a man of Gibeon was afterwards selected to reign over Israel, and that the tabernacle was stationed there, so that Gibeon became a sort of metropolis during the latter portion of Saul’s reign, is a significant comment upon this.

Verse 6
(6) The Amorites that dwell in the mountains—i.e., in the mountainous district lying on the south of Jerusalem.

Verse 8
(8) And the Lord said unto Joshua.—A distinct command is given for the commencement of this attack, as for all the important steps in the conquest of Canaan.

Verse 9
(9) And went up.—Better thus, And Joshua came upon them suddenly; (for) all the night he had marched (come up) from Gilgal. The expression “went up” is geographically correct, because the line of march from Gilgal to Gibeon is an ascent the whole way.

Verses 10-15
(10) Beth-horon—is identified as Beit’ Ur.

Azekah—is unknown.

Makkedah.—Probably el-Moghâr.

(11) Great stones from heaven.—Compare Job 38:22-23, “Hast thou seen the treasures of the hail, which I have reserved against the time of trouble, against the day of battle and war?” The employment of the artillery of heaven against Jehovah’s enemies was there foretold by Himself.

(12-15)—The whole of this paragraph appears to be a quotation from the Book of Jasher. That book is mentioned also in 2 Samuel 1:18, where the lament of David over Saul and Jonathan appears to be a citation from it. We may compare Numbers 21:14; Numbers 21:27, where reference is made to poetical passages either current among the people (as national ballads) or actually written. The name Jasher (upright) is not taken as the name of an author, and what it refers to no one knows. From the fact that all the passages cited in this way are more or less poetical, we may infer that there was a poetical literature among the Hebrews (partly written, partly unwritten) from which the inspired writers occasionally made extracts. The songs of Moses, including the ninetieth Psalm, belong to this literature.

The fact that the great miracle of the Book of Joshua is recorded in this form is, to those who believe that Joshua was the original author of the book, a remarkable proof of the impression which the miracle had’ made upon the minds of the people. Even before the death of the hero of the story, it had come to be told in a set form of words, in which the ear could tolerate no alteration. As in later times they sang, “Saul hath slain his thousands and David his ten thousands,” so. they appear to have recited the deed of Joshua. “Then spake Joshua to the Lord.” The form of the original sentence, “Then speaketh Joshua,” &c., is suitable to this view.

(12) And he said in the sight of Israel, Sun, stand thou still . . .—It is not impossible to read thus: “And he said, In the sight of Israel sun in Gibeon be thou still (dumb); and, moon, in the valley of Ajalon.” But we do not seem to gain anything by supposing that the miracle was only apparent—i.e., that the light of the sun and moon was retained in its position, while the heavenly bodies themselves—viz., earth, moon, and sun—maintained their actual course (for the sun moves). Nor, again, can we accept the view of some, that it was the night, not the day, that was specially prolonged. The word used for the sun’s standing still is peculiar, and signifies to be dumb or silent. We may compare with this metaphor the words of Psalms 19:3-4, “There is no speech nor language, where their voice is not heard. Their line is gone out through all the earth, and their words to the end of the world.” Joshua’s command was that the sun should for the time silence that penetrating voice, and be dumb from those all-prevailing words. Translated into technical language, the command would be to suspend the motion of the earth round its axis, and that of the moon round the earth. At the same time the earth was left free to move round the sun, and the moon to revolve (if it does revolve) on its own axis. The objection which we sometimes hear, that if the earth had stopped in its orbit it would have fallen into the sun, is nothing to the purpose (supposing its Maker to have arrested its motion in such an imperfect and clumsy manner), for Joshua did not ask that it should cease to move in its orbit, only that it should cease the revolution which causes day and night to succeed each other at fixed intervals. Gravitation does not touch this.

How the miracle was done we are not informed. But if we understand the narrative literally, the problem is, How to suspend the motion of the earth upon its axis, and the motion of the moon round the earth, for twelve hours, the earth being free to move round the sun, and the moon free to revolve upon her axis, if these motions are independent of the others. And if they are not independent, it is not easy to say why a perfect solilunar cycle is not more readily obtained. This problem should be solved before men can assert the thing to be impossible. The late Professor Mozley has well shown, in his Bampton Lectures, that the presumption against a miracle of this kind is not a reasonable presumption. For, on the other hand, the presumption that the sun will rise to-morrow, and that the day will be of a given length, is not based upon reason at all, however strongly it may be felt by mankind. But many who do not doubt that the Creator could perform the miracle (as easily as an engine-driver can stop an engine at full speed, or a skilful finger arrest the progress of a watch without injury to the works), nevertheless hesitate to believe that He would have done such a thing under the stated circumstances and for the proposed end. The answer to this objection is, that the history of the chosen people in Holy Scripture is a series of miracles. The miracles of Moses and Elijah and Elisha are not less wonderful than this. The three days’ darkness in Egypt, the sign that was given to Hezekiah, which brought inquirers from Babylon (2 Chronicles 32:31), the star that conducted the wise men from the East to Bethlehem, and the miraculous darkness at the crucifixion, were wonders of the same kind. Holy Scripture expressly informs us that there will be “signs in the sun and in the moon and in the stars.” Astronomers speak calmly of the possibility of the extinction of the solar fires. Can they tell us what would be the effect of a partial, gradual, or momentary extinction? At least Holy Scripture is consistent throughout, in the view that the God of Israel never spared a sign or a wonder that might further His purposes towards His people. As for the remark made by one commentator, that the silence of other contemporary records is a presumption against the miracle in its literal sense, we ask, Where are the contemporary records that are silent?

At the same time, if any one finds it easier to believe that the motions of the earth, sun, and moon were continued, and the light only was arrested in its course, the Scripture does not forbid that view. But there is still a question left unsolved even then. Why did Joshua bid the moon stand still as well as the sun to be silent? In any case, indeed, this is a remarkable feature of the story. It must not be forgotten that while we know the law and rate of the earth’s motion, we do not entirely understand what the CAUSE of the motion is, and therefore it is impossible to state what must be done in order to arrest the motion for a time.

Upon Gibeon; and . . . in the valley of Ajalon.—The two prepositions are the same in Hebrew. It seems to be an order that the sun should not go down, and the moon cease to rise.

EXCURSUS TO NOTES ON JOSHUA.

THE DEFEAT OF THE FIVE KINGS AT GIBEON (Joshua 10:10-12).

IT was not until I had an opportunity of verifying the course of the combatants on the large Ordnance Map with the sheets fitted together that I was able to form a clear and connected notion of the proceedings of that memorable day. It appears to me that the scene described is this:—

When the five kings of the Amorites besieged Gibeon, the Gibeonites sent a hasty appeal to Joshua for help. Joshua replied by a night march from Gilgal, which brought the host of Israel to Gibeon at early dawn. The Amorite army was surprised, and speedily took to flight. Being attacked from the east, they naturally fled westward, and took the road to Beth-horon. An ancient road from Gibeon (El-Jîb) still passes both the Beth-horons, first the upper (Beit’ur El-Foka), then the lower (Beit’ur Et-Tahta). They are about two miles apart. The road then turns southward (the Beth-horons lie slightly to the northwest of Gibeon), and leads to the border of Philistia. Beth-horon the upper Isaiah 2, 022 feet above the sea; Beth-horon the nether 1,310 feet above the sea; the points about Gibeon varying from 2,300 to 2,500 feet in height. But the road from Gibeon to Beth-horon appears at first to ascend slightly, and then to descend. From Beth-horon the upper there is a steep descent of nearly 600 feet in the first half mile, and from Beth-horon the nether a continuous slope towards Philistia. Ajalon (Yâlo), about five miles south-west of Beth-horon the nether, is only 940 feet above the Mediterranean. Azekah is not identified, but was probably somewhere near Amwâs. Makkedah is thought by Conder to be El-Mughâr, in Philistia, the only place in the district where there are caves. Ajalon and Gibeon are about nine miles apart in a straight line, due east and west of each other, and El-Mughâr (Makkedah) is about eighteen miles from Beth-horon the nether. These are the geographical data. Now as to what occurred.

When Joshua and his army were in pursuit of the Amorites from Gibeon towards the west, the sun was rising behind them. They presently saw—what we so often see in the early morning—the moon in front of them on the west, just setting in the valley of Ajalon, and the sun behind them over Gibeon on the east. It was the height of summer (as appears by the date of the passage of Jordan, and the commencement of the war, Joshua 5, 6), and in a little while the heat would prevent or greatly retard further operations. A sudden inspiration now seized Joshua, and he requested that the cool morning hours—the best time for battle—might be prolonged. Let the sun remain in the east, and the moon in the west, until the discomfiture of the Amorite army was complete. “So the sun stood still in the one-half of the heavens”—in the eastern hemisphere—“and hasted not to go down about a whole day.” It may be observed that the book which mentions the sun oftener than any other in the Old Testament describes his course thus: “The sun ariseth, and the sun goeth down, and hasteth to his place where he arose” (Ecclesiastes 1:5). Between his rising and setting nothing else is named. So the sun arose on Joshua and on Joshua’s enemies. He arose, and his course was then arrested. He was not permitted to go down, or to pass over to the western side of the heavens, until the enemies of Israel had disappeared. We may add that the sun’s position in the east over Gibeon was the very best for Israel, and the worst possible for the Amorites. The pursuit being westward, whenever the flying Amorites attempted to turn and rally, the level or slant rays of the sun were full in their faces, and they could not see to fight, while their pursuers had the best possible view of them. Presently, in the descent of Beth-horon (not “the going down to Beth-horon,” as in the English Version; but either in the steep descent from the upper to the lower town, or more probably in the long descent from the lower Beth-horon to Azekah, on the borders of Philistia), a storm of hail burst upon them, and followed them to the plain. “They were more that died with hailstones than they whom Israel slew with the sword.” At length, after a flight of some five-and-twenty miles, the kings found shelter in the cave at Makkedah. Even then the pursuit was not ended. Under the shadow of the clouds that had obscured the heavens, while the sun made his way westward, the Israelites still hunted down their beaten foes, until the remnant found shelter in the fortresses. Then, in the afternoon, Joshua and his warriors returned to Makkedah, and unearthed the five kings to die. Even for the trained soldiers of the wilderness, that day’s work must have been a severe trial. The night march from Gilgal to Gibeon, and the pursuit to Makkedah, cover forty miles of country, measured in a direct line. The time is some thirty-six hours, allowing for the miraculous prolongation of the day. But the whole story is consistent; and Makkedah was an admirable starting-point for the attack upon the fortresses which followed, and which occupied the Israelitish army during the remainder of the campaign.

In Dean Stanley’s account of the battle, the sun is made to stand still at noon—in the middle of the day. But the mid-day sun does not appear to be “upon” any place in particular; the morning and evening suns do. Gibeon and Ajalon are only about nine miles apart. To see the sun upon Gibeon and the moon upon Ajalon it must be early morning, and one must be between the two places. Five miles from Gibeon would soon be accomplished. If the battle began at daybreak, a single hour after sunrise would be sufficient to bring the pursuers and pursued to the required spot. “The midst of heaven” (Hebrew, the one half of the heaven) does not seem to mean the meridian, but the one hemisphere as opposed to the other.

Again, Dean Stanley makes the hail come up from the westward. But the narrative says, “As they were in the going down of Beth-horon, the Lord cast down great stones from heaven upon them unto Azekah.” All down the slope the hail followed them, for some seven or eight miles. It is much more natural for a storm of hail to come from the hills towards the plain than vice versâ. Do not the hail and snow in Palestine more generally come from the north and east than from the sea?

Verse 13
(13) And the sun stood still, and the moon stayed.—Literally, the sun was silent, and the moon stopped.

The sun stood still (i.e., stopped) in the midst of heaven.—Literally, in the half of the heavens—i.e., either “in the midst of heaven,” or “in the same hemisphere” (in the one-half of the heavens).

And hasted not to go down (or to go in) about a whole day.—The word cannot mean to rise, or ascend, and thus these words absolutely exclude the view that what Joshua desired was to prevent the sun from rising, in order to complete a night attack upon the Amorites.

Verse 14
(14) And there was no day like that before it or after it.—These words are meaningless, unless the writer intended to convey the idea that there was really a great miracle. We may compare the prophecy in Isaiah 30:26, “Moreover, the light of the moon shall be as the light of the sun, and the light of the sun shall be sevenfold, as the light of seven days, in the day when the Lord bindeth up the breach of His people, and healeth the stroke of their wound.”

Verse 15
(15) Unto the camp to Gilgal.—This verse relates by anticipation, in the words of the Book of Jasher (Heb., Yâshar, upright), what we find in the narrative of Joshua at Joshua 10:43, viz., the return to Gilgal at the close of this campaign. The immediate return, at the end of the miraculous day’s operations, was to Makkedah, not to Gilgal (see Joshua 10:21).

Verse 16
(16) In a cave.—Literally, in the cave in Makkedah, and so Joshua 10:17.

Verse 19
(19) Smite the hindmost of them.—See Deuteronomy 25:18, the only other place where the same Hebrew verb occurs.

For the Lord your God hath delivered them into your hand.—It is worth while to observe that the command given to Israel to exterminate the Canaanites, though perfectly general, is notwithstanding limited as to time and circumstances by this very condition, in Deuteronomy 7, Joshua 10:1-2, “when the Lord thy God shall bring thee in, . . . and hath cast out . . . before thee . . . seven nations, and when the Lord thy God shall deliver them before thee, thou shalt smite them and utterly destroy them.” Again, Joshua 10:16, “Thou shalt consume all the people which the Lord thy God shall deliver thee,” and Joshua 10:22, “The Lord thy God will put out those nations before thee by little and little; thou mayest not consume them at once.” The extermination of each particular army or nation was to be determined (as to time and circumstances) by the mandate of Jehovah, whose guidance Israel must follow on all occasions. The present occasion was one for pursuit and slaughter without respite or delay. But though the army, as an army, was annihilated, a remnant of fugitives escaped into fortified places (Joshua 10:20).

Verse 24
(24) The captains.—The original word occurs here for the first time (see Judges 11:6; Judges 11:11), and seems to mean the actual leaders, not merely the official heads, of the people, who had borne the brunt of the battle. These men having laboured, deserved to see the fruits of their labour; and the action of Joshua was well calculated to inspirit them, and to fire them with courage to lead their followers to the charge in battles that were yet to come.

Put your feet upon the necks of these kings.—Comp. 2 Samuel 22:41, “Thou hast also given me the necks of mine enemies;” and Genesis 49:8.

Verse 25
(25) Fear not, nor be dismayed, be strong and of good courage.—The very words spoken to Joshua by Jehovah (Joshua 1:9) with the exception of the word for fear, which is stronger in Joshua 1:9. Even ordinary fear is needless. Alarm is not to be thought of.

Verse 26
(26) And hanged them.—Here the hanging appears to have been a token of disgrace after death. Upon the cross of the true Joshua, the enemies of the Israel of God are exhibited. “He made a shew of them openly, triumphing over them in it” (Colossians 2:15).

Verse 28
(28) Joshua took Makkedah.—Perhaps better. had taken—i.e., before the execution of the five kings.

Verse 29
(29) Then.—Better, simply and. The operations against Libnah are the commencement of a further stage of the campaign. Libnah has not been identified; but see Joshua 15:42.

Verse 31
(31) Lachish has been variously identified, (1) as Um-L

Verse 32
(32) On the second day.—With this fact we may connect two other facts of later history. When Sennacherib, king of Assyria, “came up against all the fenced cities of Judah and took them” (2 Kings 18:13), although he “laid siege to Lachish, and all his power with him” (2 Chronicles 32:9), he had to abandon the siege (2 Kings 19:8). Again, when Nebuchadnezzar invaded the kingdom of Judah in the reign of Zedekiah, the last king, we read ( Jeremiah 34:7) of his army fighting “against Jerusalem and against all the cities of Judah that were left, against Lachish and against Azekah, for these defenced cities remained of the cities of Judah.” All these notices of Lachish point to its being a fortress of considerable strength. And the undesigned and indirect agreement of these three passages, which lie so far asunder, is worthy of observation.

Verse 33
(33) Gezer is identified as Tell-Jezer or Tel-el-Jezar, about four miles from Amw

Verse 38
(38) Debir is not identified.

Verse 40
(40) Of the hills—i.e., the mountains of Judah and Ephraim.

The south—i.e., the Nêgeb.

The vale—i.e., Shephêlah, the plain of the coast, but not apparently including the Philistine territory, which was not conquered by Joshua.

The springs—or Áshdoth. Some render it the slopes or declivities, the country between the high hills and the low plain of the coast.

Verse 41
(41) From Kadesh-barnea (on the south-east) even unto Gaza (on the west, now Ghazzeh in Philistia), and all the country of Goshen (from the south to Gibeon in a northerly direction).

And all the country of Goshen.—This expression creates some difficulty. Goshen has been thought to be the town of that name mentioned in Joshua 15:51; but it is inconceivable that a single place of no importance in the mountains of Judah should give the name to an extensive district, which is manifestly intended here. If we knew the exact northern boundary of the land of Goshen assigned for a distinct residence to Joseph’s brethren in Egypt, it might help to clear up the meaning of this passage. That Goshen, at its Egyptian end, bordered upon the Delta is clear. But how far did Goshen extend towards the north? In 1 Chronicles 7:21-22, we find that Ephraim’s children in his lifetime made an incursion into Canaan as far as Gath. But this was during the time that Israel dwelt in the land of Goshen. Did they suppose that they were in the land of Goshen when they plundered the men of Gath? If Goshen (frontier) could be the general name for the border-land between Egypt and Palestine, we can understand that the borders might vary with the power of the Egyptian monarchy for the time being. The country of Goshen, unto Gibeon, seems to be described from south to north; Gibeon being intended as the northern boundary.

Verse 43
(43) The camp to Gilgal.—A central position, with Jordan and the conquered territory of the two and a half tribes in the rear.
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Verse 1
XI.

JOSHUA’S NORTHERN CAMPAIGN.

(1) Jabin king of Hazor seems to have been in northern Palestine what Adonizedec, king of Jerusalem, was in the south. For the strength of this monarchy see the story in Judges 4, 5. From its formidable character when it recovered strength in the days of the judges, we may gather some notion of what it was at first.

Hazor is identified as Jebel Hadîrah, near Kedes, in Upper Galilee.

Madon, perhaps Madîn, west of the Sea of Galilee.

Shimron is identified as Simûnieh, west of Nazareth.

Verse 2
Verse 3
(3) The land of Mizpeh is thought to be the plain El-Bukei’a, west of Hermon.

Verse 5
(5) The waters of Merom.—The most northerly of the three lakes on the course of the Jordan.

Verse 6
(6) Thou shalt hough their horses.—See Note on Joshua 11:9, and observe that the command of Jehovah is the authority for the act.

Verse 7
(7) Suddenly.—On this occasion, as in the former campaign which began at Gibeon, Joshua surprised his adversaries by the rapidity of his movements.

Verse 8
(8) Misrephoth-maim is thought to be the same with Zarephath or Sarepta, now Sarafend, near Sidon.

Verse 9
(9) He houghed their horses.—In what particular way this was done we are not informed; we cannot, therefore, be certain whether it was done so as to destroy the lives of the horses, or merely to make them useless for purposes of warfare.

Verse 13
(13) The cities that stood still in their strength.—Literally, that stood on their mounds (“quæerant in collibus et in tumulis sitæ.”—Vulg.). Comp. Joshua 11:20. We may fairly suppose that Jericho and Ai committed themselves to hostile measures against Israel, though they were not able to send forth armies against Joshua before they were attacked. Those who “stood still in their strength” are those who remained absolutely neutral in the war. “The men of Jericho fought against you” (Joshua 24:11).

Verse 17
(17) The mount Halak is marked as unknown in Conder’s Biblical Gazetteer. But “the smooth hill which goeth up to Seir,” may very possibly be the salt hill now called Khasur-Usdum, which has a glacier-like appearance, and forms a sufficiently striking object to be mentioned as a boundary-mark.

Baal-gad has by some been identified with Baal-hermon, afterwards Paneas, and Caesarea Philippi. Others think it is still unknown.

Verse 18
(18) A long time.—See Note on Joshua 14:10. The war seems to have lasted seven years, a long time when compared with the desultory incursions and single campaigns which made up the greater part of ancient warfare, when there were no standing armies.

Verse 20
(20) It was of the Lord to harden their hearts . . . that he might destroy them.—Or rather to strengthen their heart—i.e., render them obstinate. These words go to prove what has been said elsewhere, that the conquest of Canaan was not intended to be a massacre of the unresisting inhabitants.

Verse 21
(21) Anab is identified with An

Verse 22
(22) Only in . . . Gath.-Goliath of Gath and his gigantic relatives (1 Samuel 17 and 2 Samuel 21) seem to have been a part of this remnant.

12 Chapter 12 

Introduction
XII.

THIRD DIVISION OF THE BOOK.

SUMMARY OF THE CONQUERED TERRITORY.

(a) According to kings.

(2) Sihon king of the Amorites . . .—For a description of his territory see Deuteronomy 2:31-37.

(4) Og king of Bashan.—See Deuteronomy 3:11.

(6) Them did Moses the servant of the Lord . . . smite.—The continuity of the work of Moses and Joshua should be noticed. The land which God gave to Israel is made up of two portions: (1) a territory on the east of Jordan conquered by Moses, and given by him to two and a half tribes, as the “portion of the law-giver;” (2) a territory on the west of Jordan, of larger extent, conquered by Joshua, and given to nine and a half tribes. But the conquest of Canaan is one enterprise, begun by Moses and finished by Joshua. And the land of Israel is one country, though divided by Jordan into two portions. The analogy between the work of Moses and Joshua in this literal conquest, and the work of Moses and the true Joshua in respect of the inheritance of the Church of God, which was partly won before the passage of Jordan—i.e., before the death of Christ—but much more afterwards, is too plain to be overlooked.

(7) And these are the kings of the country which Joshua . . . smote.—There are two kings reckoned to Moses, and thirty-one to Joshua; making a total of thirty-three. Yet the two slain by Moses are individually represented as far greater than any who are named in this book. And in the Psalms, in more than one place, we have “Sihon king of the Amorites, and Og the king of Bashan” expressed by name, and the rest only summarised, as “all the kingdoms of Canaan” (Psalms 135:11-12; Psalms 136:19-20.).

From Baal-gad . . . unto the mount Halak.—See Joshua 11:17.

(9-24) These verses give a list of the thirty-one kings defeated by Joshua. The order of the conquest is followed. We have first the kings of Jericho and Ai; (2) the kings overcome in the southern campaign (Joshua 10) from the king of Jerusalem (Joshua 12:10) to the king of Makkedah (Joshua 12:16). Among these, the kings of Geder, Hormah, Arad, and Adullam have not been previously mentioned in Joshua, nor is the capture of Jarmuth mentioned. The names Hormah and Arad both occur in Numbers 21:1; Numbers 21:3, where the town of Arad is, after its destruction by Israel, called Hormah. As the cities of the king of Arad are mentioned in that place, it is possible that the Hormah and Arad of this chapter may both be of the number. Or they may be different places. It is also just possible that the capture of those cities may be mentioned in Numbers 21 by anticipation, and that the attack of Arad on Israel was not fully avenged until the conquest of Canaan by Joshua. (3) We next read of the kings conquered in the rest of the country, whose cities ranged from Bethel on the south to Hazor on the north. Of the capture of these cities we have no details, with the exception of Hazor (Joshua 11:10). And it should be carefully noticed how very few of them are in the centre of the country.

The cities mentioned in Joshua 12:9-16 have all been mentioned before, with the exception of Geder, Joshua 12:13 (the Geder of Joshua 15:58), which is identified as Jedûr, in the Hebron mountains.

(16-24) The town of Bethel, on the borders of Benjamin and Ephraim, which passed from the one tribe to the other (Joshua 18:22 and 1 Kings 12:29), seems to mark the geographical transition in this list from the territory conquered in the southern campaign of Joshua, to that which he conquered in his northern campaign.

(17) Tappuah.—There were two cities of this name—viz., one in Judah (Joshua 15:34) and one in Ephraim (Joshua 16:8; Joshua 17:8). The latter is probably intended here. This town was on the borders of Ephraim and Manasseh, and nearly all the towns that follow, so far as identified, lie in a northerly direction. This confirms the opinion already expressed, that a large portion of the centre of Palestine was comparatively uncleared and unoccupied at the time of the conquest.

Hepher is not identified, unless it could be the same as Gath-hepher or Gittah-hepher in Zebulun (Joshua 19:13).

(18) Aphek is a name belonging to six different towns, according to Conder, who does not, however, profess to identify this one. Three of those which he does identify lie in the northern districts.

Lasharon.—Rather, perhaps, Sharon (the first syllable seems to be the Hebrew prefix “to the”). Sharon, in every place (except one) where the name occurs in the Old Testament, has the definite article, and appears as Hassharon; and so in the critical text of Acts 9:35, Assaron rather than Saron. It is the Sharon, or plain; and the king of Lasharon seems to mean the king of that district. Madon, Hazor, and Shimron-meron have been identified as northern towns in Joshua 11

(20) Achshaph is thought to be El-Yasif, in the tribe of Asher.

(21) Taanach is Tânah, in the territory of Issachar, but belonging to Manasseh (Joshua 17:11). Megiddo, though famous in Old Testament history, is not yet identified with certainty, though it appears to survive in Mujedd’a, in the plain of Jezreel, near Beisan (Bethshan).

(22) Kedesh is probably Kedesh-Naphtali, and survives in Kedes. There are two others, according to Conder. 1 Chron. (1 Chronicles 6:72 and 1 Chronicles 6:76) proves that there are two places of the name; but is he right in supposing that the Kedesh of Judges 4:11 differs from Kedesh-Naphtali in Judges 4:6? Jokneam of Carmel is identified as Tell Keimûn.

(23) Dor—i.e., Tantûra.

Gilgal (there are three places of this name also) is probably Jiljilieh, in the plain of Sharon.

(24) Tirzah is thought to be Teiasîr, in the territory of Manasseh.
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Verses 1-7
XIII.

DESCRIPTION OF THE TERRITORY TO BE DIVIDED

(Joshua 13:1-14).

(b) According to its boundaries.

(1) Joshua was old and stricken in years.—Rather, he had aged, and was advanced in days. Old is too absolute a word. He did not live beyond a hundred and ten years (Joshua 24:29), and this was not a great age for the time. But in several instances the Hebrew word here employed is used not so much in respect of the number of years men lived, but rather in regard to the weakening of the vital powers. So it is said in Genesis 27, “Isaac was old,” i.e., he had aged, for he lived forty-three years after that. So in regard to David, “the king was very old,” i.e., much aged, in 1 Kings 1:15, for he could not have been more than seventy when he died. The hardships and anxieties of his life had aged him. So it was perhaps with Joshua. Moses was a signal exception; he had not aged at one hundred and twenty. But Jehovah constantly talked with Moses, and knew him face to face; and may we not say that that heavenly intercourse even sustained the vital powers? The work of the Lord, though it be successfully carried on, as it was by Joshua, may wear men out by its very excitement. But personal intercourse with Him is like eating of the tree of life, and “in His presence is the fulness of joy.” In this personal intercourse Moses was more highly favoured than his successor, Joshua.

(1, 7) There remaineth yet very much land to be possessed . . . Now therefore divide this land.—The land had still to be inherited—i.e., not overrun, or conquered, as far as it could be said to be conquered by defeating the armies that took the field; all this was done already, but the land had not passed out of the hands of its actual possessors into the hands of Israel. It is remarkable that we have here a distinct order given to Joshua to divide to Israel land which was not yet conquered. In these verses several nations are named—viz., the Philistines, the Geshurites, the Avites, the Giblites, the Sidonians, besides anything more which may be included in the sometimes generic, and sometimes more specific, name of the Canaanites. Of these tribes, the Philistines and “all the Sidonians” (or Phœnicians) were certainly not yet conquered. Can we say that they were ever conquered at any period in the history of the kingdom of all Israel, except in so far as they were reduced to the condition of tributaries?

We may say, then, that while the list of kings in Joshua 12 represents the territory in that aspect in which it was conquered, by the reduction of a number of fortified posts and strongholds, and the subjugation of all the principal rulers of the country, the description of its boundaries in Joshua 13 represents it as not yet conquered—viz., as still containing several nations whom the Israelites must dispossess when God gave them the opportunity and ordered them to drive them out.

It is important to mark clearly the distinction between the work done by Joshua and the work left for Israel. Joshua overthrew the ruling powers of Palestine, destroyed the kingdoms, defeated the armies, and captured the fortresses to such an extent as to give Israel a firm foothold in the country. But he did not exterminate the population from every portion even of that territory which he distributed to the several tribes. And there were several nations—of whom the Philistines and Phœnicians were the chief—whom he left entirely intact. The purpose of this is explained in Judges 2:20-23; Judges 3:1-4. The work done by Joshua was thus distinctly limited.

The work left for Israel was partly similar to that which Joshua had done, and partly different. It was the same when any great war broke out between Israel and the unconquered nations: for example, in the time of Deborah and Barak, or in the wars with the Philistines. But for the most part it was entirely different, and was the completion of the conquest of the land in detail throughout the several towns and villages. But how was this to be effected? Certainly not after the manner of the capture of Laish by the Danites, described in Judges (Joshua 18:27), when they came “unto a people that were at quiet and secure; and they smote them with the edge of the sword, and burnt the city with fire.” The rules laid down in the law of Moses were to be the guiding principle for Israel, as also for Joshua. The seventh and twelfth chapters of Deuteronomy give them clearly, and they are these.

(1) Utter extermination of the nations when Jehovah should deliver them up—i.e., not at the pleasure of Israel, but at the Divine decree. The signal for this extermination was generally a determined and obstinate attack on Israel. “It was of the Lord to harden their hearts that they should come against Israel in battle, that He might destroy them utterly” (Joshua 11:20). But while they “stood still in their strength” (Joshua 11:13) they were usually unmolested.

(2) The destruction of all traces of idolatry in the conquered territory (Deuteronomy 12:1-2 : “In the land which the Lord God of thy fathers giveth thee to possess it . . . ye shall utterly destroy all the places wherein the nations which ye shall possess served their gods . . . overthrow their altars, and break their pillars, and . . . hew down the graven images of their gods, and destroy the names of them out of that place.” So also Deuteronomy 7:5; Deuteronomy 7:25). All investigation of idolatrous practices and usages was forbidden (Deuteronomy 12:30).

(3) No covenant or treaty was to be made between Israel and the nations of Canaan, and all intermarriage was prohibited. (Deuteronomy 7:2-3; comp. Joshua 23:12-13.)

Of these rules, the first entails responsibility, chiefly upon the leaders—as Joshua and his successors; the second and third, upon all the people. And on the observance or non-observance of the two latter rules the completion of the conquest in detail very much depended. It is obvious that the persistent and general destruction of objects of Canaanitish worship, with the refusal to make treaties or intermarry, would tend to perpetuate a state of irritation in the minds of the Canaanites. Had these rules been faithfully observed, there would have been constant outbreaks of hostility, terminating in the further and more rapid extermination of the enemies of Israel, or else in their absolute submission to Israelitish law; and thus the entire conquest would have been completed in a comparatively short time. But, in fact, the second and third rules were constantly broken. Mixed marriages were common, and idolatry was maintained instead of being destroyed. Hence Israelites and Canaanites were mingled together, and it became impossible to carry out Rule 1; for one set of inhabitants could not be exterminated without inflicting serious injury upon the other.

When we consider the above rules, it is impossible not to be struck with the wisdom of them when regarded as a means to the proposed end. We are also able to understand more clearly why so much stress was laid upon the necessity of adherence to the Book of the Law in Joshua’s commission (Joshua 1:6-8). The fact that these rules are not what human nature would be at all disposed to obey continuously and as a matter of set practice (have they ever been observed yet in any conquest recorded in history?) is worth noting, as a proof of the undesigned veracity of the story. It is a mark of thorough consistency between the law and the history of Israel. And if the authorship of Deuteronomy belonged to the late date which some claim for it, how could we account for the insertion of a law which was never kept, and could not be kept at the time when some suppose it was written? From the days of Solomon and thenceforward, the relation of the remnant of the conquered Canaanites to Israel was fixed. The Phœnicians and Philistines maintained a separate national existence to the last.

Verses 15-33
DESCRIPTION OF THE TERRITORY DISTRIBUTED BY MOSES ON THE EAST OF JORDAN

(Joshua 13:15-33).

(15) Reuben.—See also Numbers 32:33-42 and Deuteronomy 3:16, &c.

Verse 21
(21) The princes of Midian . . . which were dukes of Sinon, dwelling in the country.—

The conquest of the Midianites is recorded in Numbers 31. The orders given were, “Avenge the Lord of Midian” (Joshua 13:3); “avenge the children of Israel of the Midianites” (Joshua 13:2), because they tempted Israel to idolatry and uncleanness. But this verse in Joshua supplies us with a further reason for hostilities between Midian and Israel. The Midianites were “dukes of Sihon,” and a part of his government. Through them he appears to have exercised his dominion over the conquered territory which he had taken from Moab. This land Israel had now, in turn, taken from him. But in order to its complete subjugation, the removal of Sihon’s dukes, the princes or kings of Midian, was also necessary. This was brought about in the manner described in Numbers 22-25, , 31. The relation between Midian and Moab which is implied, but not explained in Numbers, is explained by the apparently casual remark in this place. It is another example of undesigned agreement between Joshua and the Pentateuch. Of the same kind is the allusion to Balaam, as (Joshua 13:22) the soothsayer, or diviner. In Numbers we do not read of anything but prophecy and counsel as coming from Balaam’s lips; but it is abundantly evident, from hints scattered through the story, that he was a sooth-sayer, or diviner, as well as a prophet. The elders of Moab and Midian went to him with the reward of divination in their hands (Numbers 22:7); “Neither is there any divination against Israel” (Numbers 23:23) the word in each of these places is radically connected with the epithet applied to Balaam here. (Comp. Numbers 24:1 : “He went not, as at other times, to seek for enchantments”—where a different word is employed.) He is thus shown to have been an unscrupulous man, who, if he could not obtain the knowledge that he desired from above, would not hesitate to seek it from below, that he might secure his base gain.
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Verses 1-5
XIV.

FOURTH DIVISION OF THE BOOK.

DIVISION OF THE TEBBITORY ON THE WEST OF JORDAN TO NINE TRIBES AND A HALF

(Joshua 14-19, inclusive).

(1) And these are the countries which . . . Eleazar . . . and Joshua . . . distributed.—Here we enter upon the record of the third portion of Joshua’s great work. He had (1) to bring Israel over Jordan; (2) to conquer the land; (3) to divide it among the tribes.

Eleazar . . . and Joshua.—Not Joshua and Eleazar, observe. This is in strict accordance with the law of Moses, and the form of government which he was ordered to establish in Israel, to continue after his death. See Numbers 27, where, in answer to Moses prayer for a shepherd in Israel, the Lord says, “Take thee Joshua (here a figure of the great “Shepherd, the stone of Israel”), and lay thine hand upon him; and (Numbers 27:21) he (Joshua) shall stand before Eleazar the priest, who shall ask counsel for him after the judgment of Urim before the Lord; at his (Eleazar’s) word they shall go out, and at his word they shall come in, both he (Joshua) and all the children of Israel with him, even all the congregation.” (Comp. also Deuteronomy 17:9 : “Thou shalt come unto the priests (at the place which the Lord shall choose), and unto the judge that shall be in those days, and enquire; and they shall shew thee the sentence of judgment.”) In these passages we see delineated the nature of the government established in Israel by Moses, to continue until there was a king. The priest had the legislative authority, the executive power rested with the judge. Of these judges, Joshua stands first; those who followed, until Samuel, held the same relation to the priest. Joshua was also a prophet. Samuel (a prophet likewise) established a third power in the constitution, and made the supreme executive power continuous and hereditary, giving to Israel a form of government by prophet, priest, and king. For the present, however, Eleazar the priest and Joshua the son of Nun (the answer to Moses’ prayer for a shepherd) were the rulers. “To lead them out and to bring them in” was what Moses asked that the shepherd of Israel might do. Joshua had led them out to victory; he was now to bring in each of the tribes into the home that the Lord had chosen for it in the promised land.

And the heads of the fathers of the tribes of the children of Israel.—These men are all named in Numbers 34:16-28 : one from every tribe, in addition to Eleazar and Joshua. The names were then given by God to Moses, as the narrative states in Numbers 34:16-19. But is it not remarkable that before the land was conquered, in view of all the battles that were to be fought before it could be divided, the names of the men who were to divide it should be revealed? Man could not have arranged it so. The bow drawn at a venture, or one false step in the heat of battle, or the hurry of pursuit or flight, might have made a gap in the list. But it was not to be. “The Lord hath kept me alive,” says Caleb (the first man after Joshua on this list) in Joshua 14:10. But all the twelve commissioners might have said the same. We cannot forbear to ask the question—Is it conceivable that, were the narrative in Numbers 34 anything but simple truth, it should contain such an unlikely statement as this? It will not do to say the names in the Book of Numbers were added afterwards; the form of the language in which they are given forbids this, and, with the single exception of Caleb, we know nothing of these twelve commissioners except their names.

Verse 2
(2) By lot . . . as the Lord commanded . . . Moses.—See Numbers 26:52-56; Numbers 34:17-29.

The nine tribes, and for the half tribe; and (3) For Moses had given; and (4) For the children of Joseph were two tribes.—The argument of these verses can only mean that the tribal inheritances were to be twelve in number, and therefore the Levites were excluded from any distinct territorial position, for the children of Joseph were to be two tribes. Of Ephraim and Manasseh, Jacob had said to Joseph, “as Reuben and Simeon, they shall be mine:” i.e., though grandsons, they shall count as sons of Jacob, and each one shall be the head of a tribe. Thus there are two ways of counting Jacob’s sons, each making twelve; and these two seem to be recognised as distinct in Exodus 28. There we are told that the high priest should bear the names of the children of Israel on his shoulders according to their birth (i.e., Joseph being counted as well as Levi, but not Ephraim and Manasseh). On his breastplate he must have them according to the twelve tribes (i.e., Ephraim and Manasseh being specified, but Joseph and Levi left out). Both ways of reckoning were necessary in order that the complete Israel might be represented by the high priest. And in each way the number twelve was preserved and emphasised, as it is evidently intended to be in this place,

Verse 6
INHERITANCE OF JUDAH (Joshua 14:6 to Joshua 15:63).

(6) Caleb the son of Jephunneh—Caleb was the commissioner appointed from the tribe of Judah to divide the land (Numbers 34:19). His coming forward on this occasion to ask for his own inheritance first of all might appear to savour of self-interest, if the post of honour for which he applied had not been also the most dangerous and difficult position in the inheritance of his tribe. He applied for the territory of the gigantic sons of Anak, whom he undertook to drive out in the strength of Jehovah. Therefore “Joshua blessed him” and gave him Hebron for his inheritance. It is noticeable that of the two faithful spies whom Moses sent, Caleb received his inheritance first, and Joshua last of all Israel. (See Joshua 19:49.) The characters of the two men are well seen in this contrast—the one foremost in a service of danger; the other last to seek the things that were his own. Thus, “even Christ pleased not Himself” (comp. Joshua); but “the reproaches of them that reproached thee fell on me,” as the conquest of the sons of Anak fell to the lot of Caleb. Observe how the slayer of Goliath is said to take away the reproach from Israel, 1 Samuel 17:26. “Who can stand before the children of Anak?”

Verse 7
(7) Forty years old was I . . . and (10) I am this day fourscore and five years old.—In this speech we have the only direct evidence as to the duration of the wars of Canaan under Joshua. The spies were sent from Kadesh-barnea in the second year of the Exodus, about 38½ years before the passage of Jordan (see Deuteronomy 2:14). Thus Caleb would be 40+38=78 years old when they crossed the Jordan. He was 85 when they began to divide the country. Therefore the conquest itself must have extended over a period of seven years. It is manifest that the record of the capture of Jericho and Ai, with the two campaigns of Joshua against the southern and northern confederacies, does not give all the details of the war.

Verse 9
(9) And Moses sware on that day . . . the land whereon thy feet have trodden shall be thine.—Whether Moses referred to Hebron specifically in this promise, it is impossible to say.

Verse 11
(11) As yet I am as strong this day . . .—But by Joshua 13:1, “Joshua had aged.” Yet Joshua died at the age of 110, only 25 years older than Caleb was at this time. They were contemporaries. But the far greater responsibility lying upon Joshua (with a possible difference of temperament) may very naturally account for the one man’s having aged so much more rapidly than the other.

Verse 14
(14) The Kenezite.—This epithet seems to be connected with Kenaz (Joshua 15:17).

Verse 15
(15) Kirjath-arba.—“Arba the father of Anak” (Joshua 21:11). Arba means four in Hebrew, and therefore some have endeavoured to interpret it as the city of four. Rashi, for example, says it was “the city of Ahiman, and Sheshai, and Talmai, and their father.” Others have tried to make it one of four confederate cities like Gibeon and its allies. But the text of Joshua seems to leave no doubt that Arba was a man’s name, whatever may have been the

occasion of his being so named. Unless the Anakim are of the same date as the Zuzim, and Rephaim, and Emim of Genesis 14 (who are known to be giant races by Deuteronomy 2, 3) Hebron must have been named Hebron before it was Kirjath-arba. But the text of Genesis 23:2 seems to make Kirjath-arba the name of the place where Sarah died, at the time of her death; and it is perfectly possible that it was so. (See Note on Numbers 13:22.)

A great man.—Rather, the great man among the Anakim.

And the land had rest from war.—This clause appears in Joshua 11:23, where its position is perfectly natural. It closes the record of the wars of Joshua. It is not so easily accounted for here. If we were quite certain at what period the Anakim were dispossessed and slain, we might connect it with that portion of the story; but see Note on Joshua 15:14, and also on the next verse.
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Verse 1
XV.

(1) This then was the lot.—Rather, And the lot came to the tribe of Judah. We might perhaps better begin this section with the last sentence of Joshua 14, and read thus: “And the land had rest from war; and the lot fell to the tribe of Judah (i.e., the tribe of Judah received its allotment), according to their families.”

The question arises at this point how the position of the tribes of Judah, Ephraim, and Manasseh was determined. As to the remaining seven, see Note on Joshua 18:5-10. It is noticeable that Hebron appears to have been promised to Caleb (Joshua 14:12), and Shechem assigned to Joseph by Jacob (Genesis 48:21-22; Joshua 24:32). Did not this necessarily bring the tribe of Judah into the south, the neighbourhood of Hebron, and Ephraim (with his brother Manasseh) into the centre of the country?

Verse 2
(2) Their south border.—The southern boundary of Judah is thus described by Conder (Bible Handbook, p. 257):—“The south boundary of Judah is described from east to west, and became afterwards that of Simeon (see Joshua 19:1). Although the points mentioned along the border are not all certainly known, there is no doubt that the great mountain wall which extends from the Dead Sea to the water-shed south of Rehoboth (Er-Ruheibeh) formed the natural and recognised boundary of Palestine, while the river of Egypt (Joshua 15:4) is generally supposed to be the present Wâdy-el’-Arish, the northern boundary between Syria and Egypt. The north branch of this valley ( Wâdy-el-Abiad) rises near ‘Abdeh (Ebodah), south of Rehoboth, and thus carries on the boundary from the mountain rampart. A new identification of importance may be here mentioned, namely, Hezron (Joshua 15:3), the next point to Kadesh-barnea on the west side. Kadesh has been shown to lie probably in the neighbourhood of Wâdy-el-Yemen, and immediately west of that valley is the mountain called Hadîreh, a name radically identical with Hezron.”

Verse 4
(4) This shall be your south coast.—This phrase does not seem to fit in with the language of the rest of the passage. But it is extremely like a reminiscence of the language of Moses in Numbers 34:3; Numbers 34:6; Numbers 34:9; Numbers 34:12. “This book of the law shall not depart out of thy mouth” was the instruction to Joshua, and in describing the border of Judah, he is really describing also the southern border of all Israel; and he does it throughout in language very like that of Moses in Numbers 34. But Moses wrote it in the second person and in the future tense throughout; Joshua wrote it in the third person and in the past tense, with this one exception, in which he seems to have unconsciously adopted the phraseology of the lawgiver instead of the historian.

Verse 5
(5) Their border in the north quarter.—This can be followed with the Ordnance Survey of Palestine, and is described by Conder in the following way:—“It started from the Jordan mouth, but did not apparently follow the river, as Beth Arabah (unknown) and Beth Hogla (’Ain Hajlah, about two miles west of Jordan—sheet 18) belonged to Benjamin. Passing along the valley of Achor (Wâdy Kelt), it left Gilgal on the north, and ascended the pass to the going up of Adummim (Tal’at-ed-Dumm), the ancient and modern name ‘bloody’ being apparently derived from the brick-red marls here found amid a district of white chalk.” (It is easy to conjecture other reasons.) A line of Roman road on the map is a very fair guide to the boundary here described, and thus far it lies on sheet 18 En Rogel, the next known point (on sheet 17), close to Zoheleth (Zahweileh, 1 Kings 1:9), was evidently the present spring ‘Ain Umm-ed-Deraj, in the Kedron Valley (this may be sought in the separate survey of Jerusalem, which is upon a larger scale). Thence the border ran across the slope (Cataph, Joshua 15:8, “side”), beside the valley of Ben Hinnom (Wâdy Rabâby), south of Jebus, and thus reached the watershed. (Here the boundary-line takes a turn to the northward.) It then apparently passed along the broad vale (Emek, Joshua 15:8) of Rephaim (“valley of the giants”), which Josephus makes to extend towards Bethlehem. This valley is identified with El-Bukeia (sheet 17). The waters of Nephtoah are apparently identical with ‘Ain ’Atân, south-west of Bethlehem.

Verse 9
(9) Kirjath-jearim is by Conder identified as ’Arma (spelt ’Erma on the Ordnance map), four miles east of Beth-shemesh (’Ain Shemes, or Shems).

Verse 10
(10) Mount Seir.—Of course, entirely distinct from the place in Edom, but not precisely identified.

Chesalon is identified with Kesla, two and a quarter miles due north of Khurbet ’Erma, on sheet 17 Timnah is Tibneh (on sheet 16).

Verse 11
(11) Ekron is Akir (on sheet 16). Here we are in the Sheph

Verses 13-19
(13-19) And unto Caleb . . . This paragraph occurs also in Judges 1:10-15, with some slight variations. Which is its original place? In Judges it is connected with the continuation of the conquest of Canaan by the tribe of Judah after Joshua’s death, and there we read they slew (literally, smote) Sheshai, and Ahiman, and Talmai. If this is the death, and not merely the defeat of the Anakim (the Hebrew word is not absolutely decisive), we have two stages in the conquest of Hebron described—viz., (l) the expulsion of the Anakim sufficiently for Caleb to occupy the place; and (2) their final defeat and death. It seems hardly possible to make the narrative in Judges 1 a mere repetition of an earlier story, because it is presented as a part of that which happened after Joshua’s death. It would seem, then, that the entire conquest of the Anakim was not effected at once, but begun by Caleb and Joshua in Joshua’s lifetime, and completed by the tribe of Judah, under the leadership of Caleb, after Joshua’s death. It is remarkable that Ahiman, Sheshai, and Talmai are mentioned as apparently living when the twelve spies went up from Kadesh-barnea (Numbers 13:22), forty years before. But it has been thought that the three names were the names of three clans of the Anakim. (See Notes on Judges 1:10.)

Upon the whole, it seems most reasonable to conclude that the proceedings by which Caleb secured his inheritance, and fulfilled the promise of Joshua 14:12, have been recorded here for the sake of completeness, though not necessarily belonging to this time.

(15) Kirjath-sepher.—“City of books.”

(17) Othniel the son of Kenaz.—Comp. Judges 3:9.

(19) A south land—i.e., land in the Negeb: “a series of rolling hills clad with scanty herbage here and there.” Conder does not identify Debir, but others have taken it to be identical with Dewir-ban, about three miles west of Hebron.

The upper springs, and the nether springs—i.e., the upper and lower “bubblings,” or pools of a rivulet in a valley among the hills in this neighbourhood.

Verses 21-32
(21) And the uttermost cities.—The cities of the tribe of Judah are given under four heads: (a) towards Edom; (b) in the Shephêlah, or plain of the coast (Joshua 15:33, &c.); (c) in the mountains (Joshua 15:48); (d) in the wilderness (Joshua 15:61).

Of those in Joshua 15:21-32, the first twenty-nine, Conder identifies only four—viz., Adadah, Joshua 15:22 (Ad’adah); Kerioth Hezron (some see a trace of Kerioth in the sobriquet of Judas Is-cariot, the man of Kerioth), Joshua 15:25 (Hudîreh); Beer-sheba, Joshua 15:28 (Bîr es-seb’a); and Ain Rimmon, Joshua 15:32 ( Umm er-Rumânûn). It is not easy to say precisely how the twenty-nine are to be obtained from the thirty-three, but evidently some of the Hazors are villages attached to the cities.

(31) Ziklag.—It is noticeable that Ziklag became the property of the kings of Judah by the gift of Achish, who bestowed it on David (1 Samuel 27:6). not by the gift of Joshua to Judah. The partial character of the conquest and the division of unconquered territory to the tribes is thus illustrated.

Verse 33
(33) In the valley—i.e., the Shephêlah, or plain of the coast. Of the fourteen that follow in Joshua 15:33-36, Conder identifies ten.

Eshtaol, and Zoreah, were afterwards assigned to Dan (Joshua 19:41).

Verse 41
(41) Of the sixteen towns in Joshua 15:37-41, Conder identifies seven.

Verse 44
(44) Of the nine towns in Joshua 15:42-44, Conder identifies five.

Verse 45
(45) Ekron was afterwards given to Dan (Joshua 19:43).

Verse 46-47
(46, 47) Ekron, Ashdod, and Gaza are all identified. Observe that the Philistine territory is assigned to Judah here.

Verses 48-51
(48-51) Nine of these eleven are identified.

Verse 51
(51) Goshen is thought by some to give a name to the land of Goshen in Joshua 10:41, but the place is insignificant, and not identified; and to take the land of Goshen as frontier or border land seems a very much more reasonable interpretation.

Giloh—the home of Ahithophel the Gilonite, David’s and Absalom’s counsellor (2 Samuel 15:12, &c).

Verse 54
(54) Of this total of nine, six have been found.

Verse 57
(57) The four first and the four last of these are all found. Maon, Carmel, and Ziph became famous in David’s wanderings (see the story of Nabal, 1 Samuel 25); and the Ziphites have covered themselves with infamy by their repeated efforts to betray him to Saul, who sought his life (1 Samuel 23:19; 1 Samuel 26:1).

Verse 59
(59) Five of these six have been identified.

Verse 60
(60) Kirjath-jearim has been already pointed out on the boundary-line of the tribe (Joshua 15:9). Rabbah is marked as Rubba.

Verse 61
Verse 63
(63) Could not drive them out.—It is observable that the failure of the three great tribes of Judah and Joseph (Ephraim and Manasseh) to clear the inheritance assigned to them is specially noticed in the Book of Joshua—viz., Judah in this place, and Ephraim and Manasseh in Joshua 16:10; Joshua 17:11-12. A list of the failures of all the tribes is given in Judges 1.
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Verses 1-4
XVI.

INHERITANCE OF JOSEPH—i.e., of Ephraim and Manasseh (Joshua 16:1 to Joshua 18:1, inclusive).

(1) The lot of the children of Joseph.—The order of precedence among the tribes of Israel was always Judah first and the sons of Joseph second. In the words of 1 Chronicles 5:2, “Judah prevailed above his brethren, and of him came the chief ruler; but the birthright was Joseph’s.” Accordingly in the division of the land of Canaan under Joshua, there are three successive stages: first, the settlement of the tribe of Judah in the strongholds of the south of Palestine; secondly, the establishment of Ephraim and Manasseh in the centre of the country, and in some strong positions towards the north; thirdly, the settlement of the remaining tribes, so as to fill up the gaps left between Judah and Joseph, and also upon the outskirts of their territory, so as to be, as it were, under the shadow of their wings.

In the inheritance of Ephraim and Manasseh we observe some features which distinguish this description from that of Judah’s inheritance in Joshua 15. The boundaries of the territory are given, but there is no catalogue of cities. There is also another peculiarity: the tribe of Ephraim is interlocked with the tribe of Manasseh, and the tribe of Manasseh again with Issachar and Asher, by the possession of cities in the territory of these other tribes.

(1-3) Comp. Joshua 18:12-14. The south border of Joseph was the north border of Benjamin. (See Conder’s Bible Handbook, p. 260, and Ordnance Map, sheets 14, 15, and 18)

Archi is ’Ain ’Arîk (sheet 14).

Ataroth is Ed-Dârieh (sheet 18).

Japhleti is not identified.

Beth-horon is Beit ’Ur.

Gezer is Tell Jezer.

Verses 5-8
(5-8) The border (of Ephraim’s inheritance) on the east side.—The words “on the east side” are not easy to understand. If Ataroth-addar is rightly identified as Ed-Dârieh, and Mickmethah as the plain of Mukhnah, then the line from Ataroth-addar and Beth-horon to Michmethah is a line running due north, and separating the territory of Ephraim on the east from that of Dan on the west. The line from Michmethah to Taanath-shiloh (Tana, sheet 12) and Janohah (Yânûn, south of T’ana, sheet 15), and so to Jordan, is a line running from north-west to south-east. The brook Kanah is (roughly) continuous with this line, but in a westerly direction, and leads us towards the sea. We thus obtain for the territory of Ephraim four boundary-lines—viz.: (a) the plain of Jordan on the east; (b) the line of hills bordering the Shephelah on the west; (c) the brook Kanah, and the line passing through Taanath-shiloh and Janohah to Jordan on the north; and (d) the north border of Benjamin (Joshua 16:1-3, and Joshua 18:12-14) on the south.

Verse 9
(9) The separate cities for the children of Ephraim were among the inheritance of the children of Manasseh; and Joshua 17:10-11 : “Manasseh had in Issachar and in Asher, Beth-shean,” &c. This fact would manifestly tend to produce a solidarity among the several tribes, and to prevent disunion by creating common interests. The interest of the stronger tribes would be served by completing the conquest of the territory assigned to the weaker. And the general formation thus produced would resemble that which was known by the name of the testudo, or tortoise, in Roman warfare. When a body of soldiers approached the wall of a town which it was intended to assault, they sometimes held their shields over them, overlapping like scales, each man’s shield partly sheltering his own, and partly his neighbour’s body, so that no missile could penetrate. Thus it may be said not only of Jerusalem, but of all the tribes in the land of their possession, that they were built as a city that is compact together, and at unity in itself: united by joints and bands, so that if one member of the body politic should suffer, all the members must suffer with it. For a further illustration of the same topic, see on the inheritance of Benjamin (Joshua 18:11) and of Simeon (Joshua 19:1).

Verse 10
(10) They drave not out.—The failure of Ephraim here is noticed, as was the failure of Judah above (Joshua 15:63).
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Introduction
XVII.

(2) Shechem.—It is noteworthy that according to the boundary of Ephraim and Manasseh, described in Joshua 16, the town of Shechem appears to have lain within the border of Manasseh (Conder, p. 263), but as “the separate cities” of Ephraim were among the inheritance of Manasseh (Joshua 16:9), this may have been the case with Shechem, the first metropolis of the Israelites in Palestine.

(3) Daughters.—On the case of the daughters of Zelophehad, see Numbers 27, 36

(5) Ten portions—i.e., five for the sons named in Joshua 17:2, excepting Hepher, and five for Hepher’s five grand-daughters.

(7) From Asher to Michmethah.—Literally, from Asher-ham-Michmethah, a double name; Michmethah being taken as the plain of Mukhnah. The exact spot is not identified; but the plain of Mukhnah runs nearly due south from Shechem.

The inhabitants of En-tappuah—i.e., Yeshebi-En-tappuah, or Yasûf (sheet 14), otherwise Yeshepheh. From this place a line drawn westward will bring us into the Wâdy Kanah, and so on to the river ‘Aujeh, which falls into the sea north of Jaffa.

(10) In Asher on the north—i.e. (according to Conder) Asher-ham-Michmethah (Joshua 17:7), not the tribe of that name.

And in Issachar on the east—i.e., the tribe of Issachar. The joint border of Issachar and Manasseh is not described. But, having regard to the following verse, it seems more probable on the whole that the meaning is this: “Toward the south (of the brook Kanah) it belonged to Ephraim, and on the north to Manasseh, and the sea was his (Manasseh’s) border; and they (i.e., the Manassites) touched Asher on the north, and Issachar on the east.” For (by Joshua 19:26) the territory of Asher extended southwards as far as Carmel; and the tribe of Manasseh had in Issachar and Asher the cities specified in Joshua 17:11.

Territorially, the tribe of Manasseh had the largest share of Palestine.

(11) Even three countries.—The word for “countries” does not occur elsewhere. If taken as in our version, which follows the Targum, we may observe that the places named in this verse do happen to lie on three distinct sheets of the map—viz., Beth-shean (Beisan), Megiddo (Khurbet-el-Mujedda), and Endor (Endûr) on sheet 9; Taanach (Tana) and Ibleam (Bileam, 1 Chronicles 6:70), Wâdy Bel’ameh, on sheet 8, and Dor (Tantûra) on sheet 7. Or it may mean the triple height—viz., Endor, Taanach, and Megiddo—three cities on hills in one district, which make very nearly an equilateral triangle.

(12) Could not drive.—Note the defalcation of Manasseh.

(14, 15) Why hast thou given me but one lot . . . seeing I am a great people . . . If thou be a great people, then get thee up . . . and cut down for thyself . . . in the land of the . . . giants.—The request and the answer are both characteristic. The words of the proud Ephraimites and the deeds of the humble Joshua, the true hero of the tribe of Ephraim, should never be forgotten. Joshua’s own greatness was emphatically of that kind which is proved by deeds, and not by words. There are not many famous sayings recorded from his lips. The arrogance of the Ephraimites, on the other hand, may be abundantly illustrated from Old Testament history, by the stories of their behaviour to Gideon and Jephthah, and even to David in later times. They were constantly asserting their right to the supremacy in Israel, without exhibiting any qualification for it.

But the incident in this chapter is the key to several difficulties in the Book of Joshua. It is plain, from what is here stated, that a large portion of the centre of Palestine consisted of uncleared forest: that the cities and inhabitants of that district were far fewer than those of the valley of Esdraelon, or of the territory assigned to Judah on the south. And this fact justifies the strategy of the attack of Israel under Joshua upon the centre of the country, so that the forces of the Canaanites were necessarily divided, and the Israelites could strike first with their whole force at the southern armies, and then turn round upon their enemies in the north. It helps to explain the ease with which they set up the law on Ebal at the commencement of the invasion, and the selection of Shechem for the capital afterwards.

(15) Perizzites and . . . Rephaim (giants) are mentioned together in Genesis 15:20. It is thought that a trace of the name Perizzite may be found in the name Ferasîn (? Ferâta), west of Shechem (sheet 11).
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Verse 1
XVIII.

(1) At Shiloh.—Seilûn (sheet 14), about ten miles due south of Shechem, in the territory of Ephraim. The inheritance of the tribe of Judah was determined in Gilgal. The assignment of the central part of the country to Ephraim and Manasseh brought the leaders of Israel into that district, and as soon as the position of Ephraim, Joshua’s tribe, was settled, the tabernacle was set up there. For the situation of Shiloh, see Judges 21:19.

Verse 2
(2) And there remained . . . seven tribes, which had not yet received . . . inheritance.—This statement is well worthy of notice, as illustrating the character of the Israelites in a manner which is thoroughly true to nature. The conquest of the Canaanitish armies being completed, the two leading divisions of the host of Israel took possession of their shares of the conquered territory. The house of Judah and the house of Joseph were satisfied. This done, the weaker tribes were left to take care of themselves. They did not venture to select their own portions; the others did not come forward to offer them anything. Thus there remained, for a time, seven tribes which had not received their inheritance.

Verse 3
(3) And Joshua said . . .—Joshua, who took no inheritance for himself until all the tribes had received their portions, was free from the selfishness of the other leaders. He could not rest until he had finished the work that was given him to do. He therefore ordered that the rest of the territory should be surveyed, and divided, according to the number of the cities, into seven portions, which were then to be allotted according to the instructions given by Moses.

Verses 5-10
(5-10) They shall divide it into seven parts.—The several tribes were not permitted to choose their own portions. In Numbers 26:54-55, we read: “To many thou shalt give the more inheritance, and to few thou shalt give the less inheritance. . . . notwithstanding the land shall be divided by lot.” These words imply that there must be unequal portions of territory for larger and smaller tribes, but that the particular position of each tribe must be settled by the lot, whereof “the whole disposing is of the Lord.” We are not told how this rule was carried out in the case of Judah, Ephraim, and Manasseh, who received their inheritance first. Possibly a sufficient extent of territory was surveyed at first to provide three large allotments. The three tribes might then cast lots, first between Judah and Joseph for the northern or southern portions, and then between Ephraim and Manasseh for the two sections of the northern territory. This would carry out the instructions of Numbers 26. But see above (Joshua 15:1).

Verses 11-28
THE INHERITANCE OF BENJAMIN.

(11-28) The lot of the tribe of the children of Benjamin.—It can have been by no accident that their lot came forth “between Judah and Joseph.” No wiser method could have been devised to secure an united Israel than thus to make Benjamin the link between the two most powerful and naturally rival tribes. In the story of Joseph, the brethren are reconciled through the mutual affection of Judah and Joseph for Benjamin as their father’s youngest and best-loved son.

The position thus given to Benjamin under Joshua was still further developed by circumstances. The tribe was almost exterminated in the time of the judges; the survivors were united in marriage with women of Ephraim and Manasseh (?). On the other hand, the city of Jerusalem, although assigned by Joshua to Benjamin, was first a joint possession of Judah and Benjamin (1 Chronicles 8:28; 1 Chronicles 8:32; Judges 1:8; Judges 1:21), then the royal city of the kings of the house of Judah. The selection of the first king of Israel from Benjamin, and the ultimate planting of the religious and political centre of all the tribes on the confines of Judah and Benjamin in Jerusalem, would have been two masterstrokes of policy if they had been schemes of man’s devising. They were really links in the long chain of God’s providential dealing with the chosen people.

(12) And their border.—This is first described on the north side, where it coincided with the southern border of Ephraim. Conder draws it from El ‘Aujeh (sheet 15), five miles north of Jericho, towards Beth-el (Beitin), perhaps going along the Wâdy’ Aujeh, Beth-el lying within the territory of Benjamin (Joshua 18:22), and so on to Archi (Joshua 16:2), now Ain ‘Arik (near the top of sheet 17), and thence to Ataroth-addar (Ed-Dârieh), near Beth-horon the nether (Beit- ûr-et-Tahta). This line is from east to west.

(14) And the border was drawn thence . . .—At this point it turns southward, and runs from the neighbourhood of Beth-horon to Kirjath-jearim (Khurbet ‘Erma, in sheet 17: very small, and not easily found).

Corner of the sea.—Ph’ath Yâm, “the west side.”

(15) And the south quarter.—Here the borderline again turns to the east, and runs to Ain Atân (the waters of Nephtoah), near Bethlehem. Thence it turns to the north-east, and follows the line described above (Joshua 15:6-8) as the northern boundary of Judah.

(17) The stone of Bohan the son of Reuben must have been near the Jordan. Is it possible that Bohan, the son of Reuben, did on his own account what was done for all Israel by the command of Joshua? (Joshua 4:8).

(21) The cities of the tribe of . . . Benjamin.—The following are identified: viz., in Joshua 18:21, ‘Ain-es-Sultan,’ Ain Hajlah (sheet 18); Joshua 18:22, Khurbet es-Súmnrah, Beitin (sheet 18); Joshua 18:23, Fâtah (sheet 18), Taiyibeh (sheet 14); Joshua 18:24, Jeb ‘a (sheet 17).

(22) Beth-el seems to have passed into the hands of Ephraim without question when the tribe of Benjamin was all but exterminated. In the division of the kingdoms, though the tribe of Benjamin followed the house of Judah, the town of Bethel was regarded as part of the kingdom of Israel, and Jeroboam’s southern boundary. He set up two golden calves, one in Bethel and the other in Dan, at the northern and southern extremities of his kingdom.

(25) El-Jêb, Er-Râm, Bireh (all in sheet 17).

(26) Sh’afât, Kejîreh, Beit Mizzeh (Kefireh, i.e., Kefriyeh, sheet 14); the others are in sheet 17

(27) Râfât (sheet 17).

(28) Lifta, El-Kuds, Jebî’a, Kuriet-el-’ anab (all in sheet 17).

(28) Jebusi, which is Jerusalem.—When “Jerusalem, Jerusalem, which killed the prophets, and stoned them that were sent unto her,” was called to account for “all the righteous blood shed upon the earth,” the cup was found in Benjamin’s sack, having been put there, as we see, by Joshua, the steward (after Moses) of the true Joseph’s house. (See Names on the Gates of Pearl—Benjamin, p. 191.) Jerusalem is always thought of as the capital of Judah. Probably few readers of the Bible would answer, if asked for its position, that it was originally a Benjamite city. And we may add that no later writer than Joshua would be likely to have placed it in the territory of Benjamin.
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Verses 1-9
XIX.

INHERITANCE OF SIMEON (Joshua 19:1-9).

(1) Their inheritance was within the inheritance of the children of Judah.—The southern part of the inheritance of Judah was given up to Simeon. (See Judges 1:3; Judges 1:17.) In this fact a prophecy was fulfilled; for the effect of the allotment was to separate Simeon from the tribes with whom he had been united in the journey through the wilderness (viz., Reuben and Gad), who had cast off Simeon, and united themselves with the half tribe of Manasseh instead. Being also separated from Levi, Simeon was still further isolated: with the result that in the final separation of Israel and Judah, after Solomon’s death, the tribe of Simeon, though adhering to the kingdom of the ten tribes (for the children of Simeon were counted strangers in Judah—2 Chronicles 15:9), was separated from the territory of that kingdom by the whole breadth of the kingdom of Judah. Thus were Jacob’s words brought to pass, which he spoke on his death-bed regarding Simeon and Levi: I will divide them in Jacob, and scatter them in Israel.

(2) Beer-sheba.—Bir-es-seba. Sheba (Shema).

(7) Ain, Remmon.—Timm er-Rumâmîn.

The rest of the cities of Simeon are not identified in Conder’s Biblical Gazetteer, with the exception of Sharuhen (Tell esh-Sherî’ah, north-west of Beer-sheba).

(9) The part of the children of Judah was too much for them.—In Judges 1 we read that Judah invoked the assistance of Simeon to complete the conquest of his inheritance, and also assisted Simeon to conquer his. This fact illustrates the character of the conquest of Canaan by Joshua, and shows that when his work was done, something was still left for the individual tribes to do.

Verse 10
THE BORDER OF ZEBULUN.

(10) The third lot . . . for the children of Zebulun . . . Sarid (Syriac, Asdod; LXX., Seddouk) should be apparently spelt with consonants s, D, D. It is identified as Tell Shadûd (sheet 8). From this point a line is drawn westward (past M’alûl, sheet 5) to Jokneam (Tell Keimûn, same sheet), a place at the south-east end of the Carmel ridge. This is the south boundary. We may note that it does not touch the sea, but leaves room for the territory of Asher to interpose (comp. Joshua 17:10-11). Returning to Sarid, the boundary is next (Joshua 19:12) drawn eastward to Chisloth-tabor (Iksâl, sheet 6), Daberath(Dabûrieh, sheet 6), Japhia (Yâfa, sheet 5), Gittah-hepher (El-Mesh-hed, sheet 6).

Verse 12
(12) And goeth up to Japhia.—Better, and had gone up to Japhia, which lies west of the two places previously named. Daberath is the south-east boundary. El-Mesh-hed lies north of this.

Verse 13
(13) Remmon-methoar to Neah.—Better, Remmon that stretcheth to Neah. Remmon is identified as Rummâneh, due north of Gittah-hepher (sheet 6).

Verse 14
(14) Hannathon (Kefr-’Andn, sheet 9) is the northeast corner of the boundary. The valley (ravine) of Jiphthah-el (God’s opening) seems to be the gorge running south-west from the north of Hannathon towards the plain.

Verse 15
(15) Nahallal.—(‘Ain Mahil, sheet 6).

Shimron.—(Simûmieh, west of Nazareth, sheet 5).

Idalah.—(El Huwârah, a ruin just south of Bethlehem, sheet 5).

Beth-lehem.—(Beit-Lahm, sheet v.). It seems right to refer Ibzan of Bethlehem (Judges 12:8; Judges 12:10) to this town. The other Bethlehem is called in Judges and Ruth, Bethlehem-Judah; and in Micah, Bethlehem-Ephratah (Judges 17:7; Judges 19:1; Ruth 1:1; Micah 5:2). Bethlehem-Judah is designated Bethlehem only when it is impossible to mistake it for Bethlehem of Zebulun (e.g., Ruth 1:19, and 1 Samuel 16:4).

Twelve cities.—Ittah-kazin, Neah, Dabbasheth, and Kattath have not been identified, and they may not all be names of towns.

Verse 17
(17) The fourth lot . . . to Issachar.—These two tribes were located next to the house of Joseph on the north. It should be remembered that Issachar and Zebulun had been associated with Judah to form the same camp and division of the army in the wilderness. This association, lasting forty years, must have created many ties between these two tribes and their leader Judah. It was no ordinary wisdom that placed the descendants of Rachel (Ephraim, Benjamin, and Manasseh) between Judah on the south and Judah’s two associates on the north—to cement the union of all Israel, and as far as possible to prevent discord.

With regard to Judah and Zebulun, it is noticeable that we find their union reproduced in the earthly history of our Lord. Mary, who was of the house of David, and Joseph of the same lineage, are found dwelling in Nazareth, in the tribe of Zebulun. Thus the north and the south alike had “part in David,” and inheritance in David’s Son. There is a Bethlehem (Joshua 19:15) in Zebulun as well as in Judah. The name is not found in any other tribe.

Verse 18
(18) Zerin (sheet 8), Iksal (sheet 6), S

Verse 19
(19) El Farrîyeh (sheet 6),En-N’aûrah (sheet 9, near Endor).

Verse 20
(20) R

Verse 21
(21) Er-Rameh (sheet 11), Jenin (sheet 8), Kefr- ad

Verse 22
(22) Tabor (? Deburieh, sheet 6). Beth-shemesh (‘Ain Esh-shemsiyeh, near Beth-shean). The rest are not identified. Of these places, Shunem and Jezreel are famous in later history: Shunem especially in the story of Elisha (2 Kings 4).

Verse 24
(24) The fifth lot . . . for . . . Asher . . . (and Joshua 19:32) the sixth . . . for . . . Naphtali.—Asher and Naphtali had been associated with Dan in the exodus, and with him had encamped on the north side of the tabernacle, and had brought up the rear. These two, each dissociated from his own brother (viz., Asher from Gad and Naphtali from Dan), are paired together in their inheritance in Palestine (comp. Naphtali and Manasseh in Revelation 7, and see Names on the Gates of Pearl, pp. 199, 200). The tribe of Asher was more akin to the house of Judah, for Zilpah, the mother of Asher, was Leah’s handmaid; and the tribe of to the house of Joseph, for Bilhah, Naphtali’s mother, was Rachel’s handmaid. But in all cases the lot of the inheritance of the tribe seems to have fallen in such a way as to favour the construction of a united Israel—a Dodecaphulon, to use St. Paul’s word—an organised body of twelve tribes.

Verses 25-29
(25) Their border.—The border of Asher on the west is the Mediterranean. On the east of Asher lies the tribe of Naphtali, but most of the towns named in these verses lie well within the territory of Asher. The northern end of the territory of this tribe lies beyond the limits of the Ordnance Survey, for it reaches “unto great Zidon” (Joshua 19:28). The southern boundary is said to be Carmel (Joshua 19:26), but no town is identified south of Cabul (Kabûl, south-east of Akkah, sheet 5).

The towns identified are as follows:—

(25) El B’aneh, EL-Yasif or Kefr Yasif (sheet 3).

(26) Khurbet-el-Amûd, and M’aîsleh (? Kh.-Muslih) (sheet 3).

Shihor-libnath (river of glass), the river Belus (sheet 5).

(27) Beth-dagon (Tell-’ Daûk), near the mouth of the Belus.

Neiel.—(Y’Arûn, sheet 5).

Cabul.—(Kabûl, south-east of Akkah, sheet 5).

(28) Hebron.—(Abdon, Kh.-Abdeh, sheet 3). Hammon (El Hama, sheet 3).

Kanah (south-east of Tyre, sheet 1).

(29) Tyre.—(es-Sûr, sheet 1). Hosah (‘Ozziyeh, sheet 1). Achzib (es-Zib, sheet 3, on the coast). (See Joshua 15:44 for another place of same name.) Ummah (Kh.-Almah, north of Achzib).

Verse 33
(33) And their coast was . . .—This verse is thus translated by Conder, “Their coast was from Heleph and the Plain of Bitzanannim and Adami, Nekeb, and Jabneel,unto Lakum,and the outgoings were at Jordan.”

The east border of the tribe is Jordan, including the waters of Merom and the Sea of Galilee. The tribe of Issachar on the south, and the tribes of Zebulun and Asher on the west, are conterminous with Naphtali.

The places mentioned are identified as follows:—

Heleph.—(Beit Lif, sheet 4). The plain of Bitzanannim (Kh.-Bessum, sheet 6). Adami (Kh.-Admah, sheet 9): this is the southernmost of all the towns named. Nekeb (Kh.-Seiyâdeh, sheet 6). Jabneel (Yemma, sheet 5). All the above places, except Heleph, lie near the Sea of Galilee, on the south-west side.

Verse 34
(34) Hukkok (Yak

Verse 35
(35) The fenced cities.—Observe the protection of the northern border by fortresses. Ziddim (Hattin), Hammath (Hammâm Tabarîya), Rakkath (Tiberias), and Chinnereth (not identified, but giving a name to the Sea of Galilee, and therefore evidently close by), are all in sheet 6, near the lake.

(36,37) Adamah (Ed-Dâmeh,?Daimah, sheet 6), Ramah (Râmeh), Hazor (Hadîreh), Kedesh (Kades), Edrei (Y’ater), En-hazor (Hazireh), and Iron (Y’arum), are all in sheet 4, north of the above. The town of Hazor has been variously identified by previous writers, but Conder expresses no doubt as to its being Hadîreh, which certainly occupies a commanding position above a stream that flows into Lake Merom.

Verse 38
(38) Migdal-el and Horem are identified as Kh.-Mujeidil and Hârah on sheet 2, further north again; and Beth-anath as ‘Ainatha (sheet 4).

Verse 40
(40) The seventh lot . . . of the children of Dan.—Dan was the most numerous tribe, next to Judah, in each census taken during the exodus. (See Numbers 1, 26) This tribe had also had a post of honour in being commander of the rear-guard during the march. A similar post is here assigned to Dan in Palestine, viz., next to Judah, on the side of the Philistine territory. The Philistines were the most powerful and warlike of the unconquered nations of Palestine. The wisdom of guarding Israel on their frontier by the two strongest of the tribes is manifest. It was Samson, a Danite, who began to deliver Israel from them, and David completed the work. Though there were Philistine wars in the time of the later kings, they never had dominion over Israel after David’s time.

Verse 41
(41) And the coast . . .—Zorah and Eshtaol, in the tribe of Dan, had been originally assigned to Judah (Joshua 15:33); so also Ekron. But it is not clear whether they are mentioned here as marking the border of Dan and Judah, or actually in the territory of the former. However, Dan is wedged in, as it were, between the powerful tribes of Judah and Ephraim, the unconquered Philistines, and the sea. It is not surprising that their coast “went out from them” (Joshua 19:47) when it was partly unconquered, partly taken from other tribes in the first instance. Conder says it was carved out of the country of Ephraim.

Verses 41-46
(41-46) All the towns mentioned here are identified by Conder.

	Zorah—Sur’ah

Eshtaol—Eshû’a

Ir-shemesh—Ain Sheme Shaalabbin—Selbît

Ajalon—Yâlo

Jethlah—(Ruin) Beit Tul
	}
	Are all in sheet 17

	Elon—Beit Ello

Thimnathah—(Ruin) Tibneh
	}
	Sheet 14

	Ekron-(akir, sheet 16)
	{
	Gibbethon-(Kibbiah, sheet 14)

Baalath—(Belaîn, sheet 14)

	Jehud—El-Yehudîyeh 

Bene-berak—Ibn Ibrak
	}
	Sheet 13


For Gath-rimmon, Conder suggests Gath; but this he identifies with Tell-es-Safi, which is well within the territory of Judah (to the south of sheet 16).

Me-jarkon, “the yellow water,” is thought to be the river ’Aujeh (sheet 13), and Rakkon, Tell-er-Rakkeit, to the north of the mouth of it. Japho is Jaffa, on the same sheet.

Verse 47
(47) And the coast of the children of Dan went out too little for them.—The words “too

little” are not in the original; and it seems better to translate literally: And the coast of the children of Dan went out from them—i.e., their territory was partly re-conquered by the Philistines. Something similar seems to have occurred in several districts of the country. The Israelites not taking advantage of the impression produced by Joshua’s great victories to occupy the territory assigned to them, the nations of Canaan re-possessed themselves of their former abodes. and held them against Israel. The Philistines are expressly said to have been left to prove Israel. Joshua was not permitted to exterminate them. And although Dan and Judah, numerically the two strongest of all the tribes (both in the census in the plains of Moab and at Sinai), were placed next to the Philistines, and had the task of conquering that nation assigned to them, still it was not effected. We read in Judges 1, “The Amorites forced the children of Dan into the mountains, for they would not suffer them to come down into the valley.”

Hence the Danites, instead of attacking the Philistines and Amorites in their inheritance, preferred to form a new settlement in the north, and put to the sword “a people quiet and secure,” who “had no deliverer,” rather than “run with patience the race set before them.” They were not minded to resist unto blood, striving against their foes. (See the narrative in Judges 18, especially Joshua 19:27-28.)

Verse 49-50
(49, 50) When they had made an end . . . gave an inheritance to Joshua . . . according to the word of the Lord they gave him the city which he asked, even Timnath-serah in mount Ephraim (Kefr Hâris, sheet 14).—Historically and typically the fact is noticeable. (a) Historically. Joshua waited for his own inheritance until the last. He sought not his own interest, but that of the people. He asked no kingdom for himself or his family, only a city, which he built, and dwelt therein. (6) Typically. “They gave him the city which he asked, according to the word of the Lord.” What does this mean in the case of the true Joshua? “Ask of me, and I shall give thee the nations for thine inheritance, and the utmost parts of the earth for thy possession.” He must reign till God hath put all enemies under His feet. Then, and not till then, will He take His own personal inheritance, and be subject to Him that put all things under Him. Timnath-serah means an abundant portion, a portion of abundance. Though small, it was enough for Joshua. It will be enough for his Antitype, when “He shall see of the travail of His soul, and be satisfied.” It is afterwards called Timnath-heres, the portion of the Sun. “His going forth is from the end of heaven, and his circuit unto the ends of it, and there is nothing hid from the heat thereof.”
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Introduction
XX.

THE INHERITANCE OF LEVI.

(a) Six cities of refuge (Joshua 20).

(b) Forty-two other cities (Joshua 21).

(a) THE CITIES OF REFUGE.

(2) Appoint out for you cities of refuge.—The law in Numbers 35 appointed that the Levites should have (Joshua 20:6) six cities of refuge, and forty-two others. This connection is not always observed, but it has an important bearing on the institution here described. The law of the cities of refuge is given in full in Numbers 35 and Deuteronomy 19 (See Notes on those passages.)

(6) Until the death of the high priest.—The fact is familiar, and the meaning appears to be this: Man being the image of God, all offences against the person of man are offences against his Maker, and the shedding of man’s blood is the greatest of such offences. “The blood defileth the land, and the land cannot be cleansed of the blood that is shed therein but by the blood of him who shed it” (Numbers 35:33). If, however, the man-slayer did not intend to shed the blood of his neighbour, he is not worthy of death, and the Divine mercy provides a shelter wherein he may still live without offence to the Divine Majesty. Such a shelter is the city of refuge, a city of priests or Levites, whose office was to bear the iniquity of the children of Israel, to shield their brethren from the danger they incurred by the dwelling of Jehovah in the midst of them, “dwelling among them in the midst of their uncleanness.” Hence the man-slayer must always remain, as it were, under the shadow of the sin-bearing priest or Levite, that he might live, and not die for the innocent blood which he had unintentionally shed. But how could the death of the high priest set him free? Because the high priest was the representative of the whole nation. What the Levites were to all Israel, what the priests were to the Levites, that the high priest was to the priests, and through them to the nation: the individual sin-bearer for all. Into his hands came year by year “all the iniquities of the children of Israel, and all their transgressions in all their sins,” and he presented a sin-offering for all.

While the high priest still lived he would still be legally tainted with this load of sin, for the law provides no forgiveness for a priest. But “he that is dead is justified from sin,” and at his death the load which was laid on the high priest might be held to have passed from him, for he had paid the last debt a man can pay on earth. But the high priest being justified, the sinners whom he represents are justified also, and therefore the man-slayers go free. The sentence we have often heard in the explanation of this fact, “Our High Priest can never die,” is beside the mark, for if He could never die, we must always remain marked criminals, in a species of restraint. Rather let us say, He has died, having borne our sins in His own body on the tree, that we may be free to serve Him, not in guilt and dread and bondage, but in liberty and life.
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Introduction
XXI.

(b) THE REST OF THE LEVITICAL CITIES.

(2) Suburbs.—The extent of these is described in Numbers 35 (See on that passage.)

Verses 4-8
(4-8) The order of the distribution—viz., (1) to priests, (2) to Kohathites, (3) to Gershonites, (4) to Merarites—is in strict agreement with the order of priority observed in the exodus. In the camp of Israel there were two squares surrounding the tabernacle: an inner square of priests and Levites, an outer square of the tribes of Israel, three on each side. The inner square was arranged thus:—The priests, with Moses and Aaron, on the east, by the entrance of the tabernacle; the Kohathites on the south, the Gershonites on the west, and the Merarites on the north. On the march the priests were the chief officers of this portion of the army. The Kohathites carried the sacred vessels, the Gershonites the curtains and various fabrics of the tent and tabernacle, and the Merarites the bars and boards. When they received their inheritances in Palestine, the same relative order was preserved.

INHERITANCE OF THE PRIESTS (Joshua 21:9-19).

(9) Out of the tribe of . . . Judah . . . and Simeon; and (17) out of the tribe of Benjamin.—It is worthy of notice that, with the exception of a single city in the tribe of Simeon (viz., Ain, Joshua 21:16), all the priestly cities are so arranged as to fall ultimately within the kingdom of Judah, of which the capital was Jerusalem, the city which the Lord had chosen out of all the tribes of Israel to put His name there. The Levites also left their cities and their suburbs in the reign of Jeroboam (2 Chronicles 11:14), and came over to Judah. But the fact that all the priests, with the trifling exception noted above, were already settled in that kingdom, must have been a great attraction.

When these facts are observed, it is hardly possible not to be struck with the undesigned agreement between the Book of Joshua and the later history, as well as with the Divine foresight which arranged the distribution of the people thus.

(13) Hebron (El Khalil).

(14) Jattir (Attir).

Eshtemoa (Es Semû’a).

(15) Debir.—Probably identical with the town of this name in Joshua 15:49 (Edh. Dhâherîyeh), south-west of Hebron.

(16) Juttah (Yuttah).

Beth-shemesh (Ain Shemes).

(17) Gibeon (El Jib).

Geba (Jeb’a).

(18) Anathoth (‘Anâta).

Almon (’Almit).

(20) The children of Kohath . . . had the cities . . . out of the tribe of Ephraim.—In this instance the most honoured among the families of the Levites (after the house of Aaron) is grouped with the tribe next in honour after Judah. The tribes of Dan and Manasseh (Joshua 21:23-25) also were highly honoured, as they received Kohathites to settle among them.

(21) Shechem . . . in mount Ephraim, to be a city of refuge.—The metropolis of Israel for the time being is made a city of refuge; and there is an obvious convenience in this. In the same way Solomon made Jerusalem a city of refuge for Shimei, binding him not to leave the city under penalty of death (1 Kings 2:36-46).

Gezer (Tell Jezer).

(22) Kibzaim (Tell el-Kabûs).

Beth-horon (Beit-’Ur).

(23, 24) For these Danite cities, see Joshua 19:40-46.

(25) Tanach—i.e., Taanach—a city of Manasseh, in the territory of Isaachar.

(27) Unto the children of Gershon . . . out of the other half tribe of Manasseh . . . in Bashan, and (28) out of the tribe of Issachar, and (30) out of the tribe of Asher.—Each of the four divisions of the house of Levi is made a bond to cement three of the twelve tribes together. Sometimes the association is obvious. In this case the two. sides of Jordan are bound together by the Gershonites.

(28) Dabareh—i.e., Daberath (Debûrieh).

(29) Jarmuth—i.e., Remeth.

En-gannim (Jenin).

(30) Mishal.—See Joshua 19:46.

Abdon.—Also mentioned there.

(32) For Kedesh see Joshua 19:37. The other two are not identified with any certainty.

(34) Unto the . . . . children of Merari . . . . out of the tribe of Zebulun, and (36) out of the tribe of Reuben, and (38) out of the tribe of Gad.—In the case of the Ger shonites, we saw two tribes on the west of Jordan united to one on the east. The Merarites are employed to connect two tribes on the east of Jordan with one upon the west, and the south-east of the Israelitish territory with the north. Thus “the whole body by joints and bands” was “knit together, that it might grow with a growth of God.” It is not a little interesting to observe that Joshua’s work of dividing the land of Canaan was so much directed to preserve the union of the several parts. The name of Levi (joined) thus received a spiritual emphasis. He was divided in Israel that he might be a bond of union, bringing the tribes of Israel together, and joining all of them to their God.

Jokneam (Tell Keimûn, near Carmel).

(35) Nahalal (‘Ain Mahil).

(43) And the Lord gave unto Israel.—Although the conquest of Canaan was not completed in the time of Joshua, as it was afterwards under David, yet we see by this statement that the expectations of Israel were abundantly satisfied. They received all that they hoped for.

22 Chapter 22 

Verses 1-6
XXII.

DISMISSAL OF THE TWO AND A HALF TRIBES TO THEIR INHERITANCE ON THE EAST OF JORDAN.

(1-6) Charge to the two and a half tribes by Joshua.

The words of Joshua 22:2-3 recall the promise of Joshua 1:16, and Joshua’s charge in Joshua 22:5 recalls that which he himself had received at first (Joshua 1:7), and finds a further parallel in what he said to Israel before his death (Joshua 23, 24).

Verse 7-8
(7, 8) Joshua blesses the half tribe of Manasseh that dwelt on the west of Jordan.

(7) When Joshua sent them away also unto their tents, then he blessed them.—It is noteworthy that of all the tribes of Israel who followed Joshua, and remained with him, this half tribe alone is mentioned as receiving a special blessing. We cannot fail to observe that both in ancient times, and also among ourselves, the conduct of the two and a half tribes in choosing their inheritance on the east of Jordan has been regarded as laying them open to some blame. Historically, this is incorrect. God delivered the land of Sihon and Og to Israel; some one must inherit it. Again, the true eastern boundary of Palestine is not the Jordan, but the mountain range of Gilead, which parts it from the desert that lies beyond. Really the two and a half tribes were as much in Palestine as the rest, only their position does not take advantage of that wonderful miracle by which Jordan was driven back, and the Israelites were enabled to strike at the heart of their Canaanitish foes. They themselves, however, were compelled to cross the Jordan before they could obtain the nest which they seemed to have won before they crossed it—“that they without us should not be made perfect.” In the spiritual world these two and a half tribes answer to the people who received their inheritance from Moses (i.e., from the law); the others are those who received nothing until they followed Joshua, i.e., the Captain of salvation, Jesus Christ, who gives rest to all. When He came, His own people were divided, like the tribe of Manasseh. Some could not forsake Moses, a sacrifice which they thought He required of them; some gave up all, and followed Him. “Forgetting (Heb., M’nâsheh—i.e., Manasseh) the things that were behind, and reaching forth unto the things before,” they would take nothing but what He gave. These are they who receive special blessing from Him. (See Names on the Gates of Pearl—Manasseh, p. 165, &c.)

Verse 10
(10) The borders of Jordan, that are in the land of Canaan.—As far as these words go, the site of the altar might be either east or west of Jordan; but it seems to be more probable that it was on the east bank. And thus the phrase above would be a reminder of the very thing the altar was intended to enforce, viz., the fact that both borders of Jordan are part of the promised land. But Kurn Surtabeth, twenty miles north of Jericho, on the west side of Jordan, has been thought to be the place.

Verse 11
(11) Have built an altar.—Rather, have built the altar. As appears by Joshua 22:28, it was a representation of the altar of Jehovah: a copy of the one altar which He had given to Israel for sacrifice. The design was to set up on the east of Jordan a likeness of that altar which was established on the west, that the tribes on the other side of Jordan might appeal to it as a proof that they also were the people of Jehovah.

Verse 12
(12) To go up to war against them.—There is no more striking proof of Israel’s obedience to the law and veneration for it in the days of Joshua than this. A single altar to Jehovah, besides the one in Shiloh. is sufficient cause for war against the builders of it. But see what is the language of the prophet. “According to the number of thy cities were thy gods, O Judah; and according to the number of the streets of Jerusalem have ye set up altars to Bosheth (disgrace), even altars to burn incense to Baal” (Jeremiah 11:13). What stronger proof could we require of the veracity of the narrative in this place, and that it is genuine contemporary history? What writer of the days of Jeremiah, to which date some have referred the Book of Deuteronomy and its requirements, could have conceived such a scene as this, when altars to Jehovah on the high places were hardly regarded as illegal, and altars to Baal were as numerous as the very streets?

Another passage in a different part of the Old Testament corroborates indirectly, but in a striking manner, the tone of this (Nehemiah 8:17): “The congregation. . . . made booths, and sat under the booths” (as required by the law of Moses in the Feast of Tabernacles); “for since the days of Joshua the son of Nun unto that day had not the children of Israel done so.”

Verse 13
(13) Phinehas . . . and (14) ten princes.—According to the constitution established by Moses, a government by priests and judges. Phinehas in particular was well suited to the office of “defender of the faith” (see Numbers 25).

Verse 17
(17) The iniquity of Peor.—A very natural subject for reference on the part of Phinehas, who had distinguished himself by his zealous opposition to it.

Verse 19
(19) If the land of your possession be unclean.—This suggests that they might have built the altar in it to sanctify it. But it would hardly be intelligible unless the altar was, as we supposed, on the eastern side.

Verse 20
(20) That man perished not alone.—His whole household was exterminated. (See on Joshua 7:24.)

Verse 26
(26) An altar.—Rather, the altar. It was not an altar (Joshua 22:23), but the altar, i.e., the pattern or copy of the altar of Jehovah, to prove that the two and a half tribes had the same right to approach Him as all the rest.

Verse 27
(27) Ye have no part in the Lord.—Something of the kind was insinuated in the abuse of the Gileadites by the men of Ephraim (Judges 12:4), when they said, “Ye Gileadites are fugitives of Ephraim among the Ephraimites, and among the Manassites.” That taunt cost the Ephraimites the lives of 42,000 men. The person who made it the law of Israel to have no part in Jehovah was “Jeroboam the son of Nebat, who made Israel to sin” by setting up the calves, and thus diverting the stream of national worshippers from Jerusalem, the place chosen by the Lord. It may be further observed that Joshua’s efforts under the direction of Jehovah for the establishment of national unity in Israel are proved by the narrative in this chapter to have taken considerable effect. At whatever cost, it was felt that the unity of national worship must be maintained. Rebellion “against Jehovah” is treated by the heads of Israel (Joshua 22:19) as rebellion “against us.”

Verse 28
(28) The altar of the Lord, which our fathers made, not for burnt offerings, nor for sacrifices.—The words suggest the reflection that there are many other “altars” so called in the present day, also an occasion of dispute; and it would tend greatly to peace and acquiescence in their existence if we could be assured that, like this altar, they are “not for sacrifice” but for a witness to that common worship of Christ as God which is an essential feature of Christianity.

Verse 31
(31) We perceive that the Lord is among us, because ye have not committed this trespass . . .—The best token of the Divine presence among men is the Divine likeness and holiness in men. “if we say that we have fellowship with Him, and walk in darkness, we lie . . . but if we walk in the light, we have fellowship one with another.”

Verse 33
(33) Did not intend—i.e., they decided not (Heb. they did not say to go up against them).

Verse 34
(34) That the Lord (i.e., Jehovah) is God (of all the twelve tribes alike).

23 Chapter 23 

Verse 1
XXIII.

JOSHUA’S LAST CHARGE.

(a) To the rulers (Joshua 23).

(b) To the people (Joshua 24 to Joshua 24:25).

(a) To THE RULERS.

(1) Joshua waxed old and stricken in age.—The same expression employed in Joshua 13:1. It is possible that we ought to translate thus: “It came to pass, a long time after the Lord had given rest . . . and (after) Joshua had grown old, advanced in days, that Joshua called . . .” Or it may be that we have here, as it were, “the two evenings” of Joshua’s life: the early evening, when his sun began to decline—the afternoon; and the late evening, just before its glorious setting in the service of Jehovah on earth, to “serve Him day and night in His temple.”

(Our Lord fed the five thousand between the two evenings—Matthew 14:15; Matthew 14:23. So Joshua gave Israel their inheritance between the two evenings of his life.)

Verse 2
(2) Joshua called for all Israel (i.e., first). . . for their elders . . . heads . . . judges, and . . . officers.—The first “and” in the English Version of this verse should be omitted.

And said unto them . . .—The address which follows should be contrasted with that in Joshua 24. The first is suited to men of education, authority, and position in Israel, and concerns the duty of the rulers; the second contains one plain lesson for all the people, and makes no demand upon their intellect, nor does it require any position of influence or authority to carry out the instructions which it gives.

Verse 4
(4) Behold, I have divided unto you by lot these nations that remain.—Here, as in Joshua 13:1-7, and afterwards, in Judges 2:23, the preliminary and partial nature of the conquest achieved by Joshua is distinctly recognised. He gave Israel the land to possess, and gave them the vantage-ground from which they might possess it. In Joshua 23:4-5 he bids them continue the work which he had begun.

Verse 6
(6) Be ye therefore very courageous to keep and to do all that is written in the book of the law of Moses.—As Joshua was the servant of the law himself, so must his successors be. No higher position was attainable than this. It has been the same with the successors of the greater Joshua. With them, and with those who follow them, nothing can ever supersede the authority of the written word.

Verse 7
(7) Come not among these nations—i.e., do not mix with them; literally, do not go in unto them. (See on Joshua 13:2-7, for the rules to be observed in dealing with the nations.) It must always be remembered that, in proposing the extermination of the seven nations, Jehovah reserved to Himself the ordering of the details of the conquest and extermination. When the Lord thy God shall deliver them before thee, thou shalt smite them and utterly destroy them.” He did not propose to deliver them all to Israel at once, for reasons set forth in Judges 2, 3. Meantime, it was a trial of Israel’s faith and obedience to live among idolaters without making any peace with them, or lending any countenance to their idolatry.

Verse 9
(9) No man hath been able to stand before you.—Comp. Joshua 1:5.

Verse 10
(10) One man of you shall chase a thousand.—See Deuteronomy 28:7.

Verse 12-13
(12,13) if ye . . . make marriages with them . . . the Lord your God will no more drive out.—The common-sense of this warning is manifest. The God of Israel cannot treat as His enemies those whom Israel has united with itself, unless He also makes war on Israel. It was a long time before Israel learned the lesson how to live in the world without being of the world. It was not learnt until after the Babylonish captivity, and when learnt, it soon developed into a Pharisaical exclusiveness, which produced the very opposite effect to that which the law was intended to have.

Verse 14
(14) Ye know . . . that not one thing hath failed.—These words, as well as the similar statement in Joshua 21:43-45, show that though the conquest of Canaan by Joshua was in one way a limited conquest, yet it fully satisfied the hopes of Israel for the time: i.e., that they understood the Divine promises in that sense in which we see them to have been actually fulfilled.

Verse 15
(15) As all good things are come upon you . . . so shall . . . all evil things.—Comp. Deuteronomy 8:19-20, and Deuteronomy 30:17-18, and Deuteronomy 28 throughout.

The above exhortations are upon matters that lie within the province of the ruler. The law must be forgotten if the magistrates will not enforce it. Marriages and treaties and public worship are matters under the control of the law. What the rulers will not tolerate, the people will find it hard to maintain.

Verse 16
(16) The resemblance between this verse and an exhortation in Deuteronomy should be noticed, Joshua 11:16-17, “Take heed to yourselves, lest . . . ye turn aside and serve other gods and worship them; and then the Lord’s wrath be kindled against you . . . and ye perish quickly from off the good land which the Lord giveth you.”

24 Chapter 24 

Verse 1-2
XXIV.

(b) JOSHUA’S LAST CHARGE TO THE PEOPLE.

(1, 2) Joshua gathered all the tribes . . .—At the former address the rulers alone appear to have been present; on this occasion all Israel was gathered. And what is spoken is addressed to the people in the hearing of the rulers. In the speech that now follows Joshua briefly recapitulates the national history; he had not thought this necessary for the rulers. To them he had said, “Ye know;” but “the people” embraced many persons of but little thought and education, whom it was necessary to inform and remind and instruct, even as to the leading events of their national history. The simple lesson which Joshua’s words are intended to enforce is the duty of serving Jehovah, and serving Him alone. It is the first great lesson of the old covenant. “I am Jehovah, thy God; thou shalt have no other gods beside Me.” The ark of this covenant had brought them over Jordan into the promised land. 

(2) Your fathers dwelt on the other side of the flood.—The flood, i.e., the river—probably Euphrates, though it may be Jordan, or both. Flood in our English Bible has been used for river in several places: e.g., Job 22:16, “whose foundation was overflown with a flood,” i.e., a river; Psalms 66:6, “He turned the sea into dry land: they went through the flood (the river, i.e., Jordan) on foot;” Matthew 7:25; Matthew 7:27, “The rain descended, and the floods (i.e., the rivers) came.”

They served other gods.—They, i.e., Terah, Abraham, and Nachor.

Verse 3
(3) The flood—i.e., the river, as in Joshua 24:2; and so also in Joshua 24:15.

Verse 9
(9) Warred against Israel.—The sending for Balaam was a distinct act of hostility. Whether Balak himself ever led an army against Israel we are not informed. In the war with the Midianites, Balaam was slain; and there may have been Moabites allied and acting with the Midianites in the war in Numbers 31.

Verse 12
(12) The hornet.—There appears no reason for taking this word in any other than a literal sense. The possibility of what is recorded here has been abundantly illustrated by events reported in our own times.

The two kings of the Amorites.—Apparently, but not necessarily, Sihon and Og are intended. There were kings of the Amorites on both sides of Jordan.

Verse 14
(14) Fear the Lord.—It should be remembered throughout the whole of this passage that Lord stands for JEHOVAH, the covenant God of Israel.

Verse 15
(15) The Amorites.—Here used generically for the inhabitants of Canaan.

As for me and my house, we will serve the Lord.—For Joshua himself the service of Jehovah on earth was nearly over. He pledges his “house” to the same service. What is known of his family? It is a singular fact that no descendant of the great conqueror, no member of his household, is named in the Bible. In the genealogies of Ephraim in 1 Chronicles 7, Joshua’s name is the last in his own line (Joshua 24:27 : “Non his son, Jehoshuah his son”). I cannot but regard the silence of Scripture under this head as profoundly significant. It is one more analogy between the Joshua of the Old Testament and his great Antitype in the Gospel: “whose house are we, if we hold fast the confidence and the rejoicing of the hope firm unto the end” (Hebrews 3:6). The house of Joshua embraces all the faithful servants of the Lord.

Verse 16
(16) God forbid that we should forsake the Lord, to serve other gods.—The feelings of the people are naturally shocked by the bare mention of apostasy. They will not forsake Jehovah on any account. But their answer only betrayed their want of intelligence. They missed the point of Joshua’s argument, as may be seen by his reply.

Verse 19
(19) And Joshua said . . . Ye cannot serve the Lord: for he is . . . jealous . . .—Jehovah will not consent to be served as one God among many: the very thing which Israel was doing at the moment, which they meant to do, and did do, with rare intervals, down to the Babylonish captivity, when the evil spirit of (literal) idolatry was expelled for evermore. Israel always maintained the worship of Jehovah (except in very evil times) as the national Deity, but did not abstain from the recognition and partial worship of other national deities of whom they were afraid, and whom they thought it necessary to propitiate. Therefore Joshua’s argument is perfectly intelligible, and was entirely necessary for those times.

Verse 21
(21) Nay; but we will serve the Lord.—Being brought to the point, no other answer was possible. If they must give up Jehovah or the idols, the idols must go first.

(22,23) Ye are witnesses . . . that ye have chosen you the Lord . . . Now therefore put away . . . the strange gods.—This was the practical conclusion to which Joshua desired that they should come. But we do not read that they did anything in obedience to these words. We read of no images being buried or burned, as in the days of Jacob by David (Genesis 35:4; 2 Samuel 5:21). There is only a verbal promise: “The Lord our God will we serve, and His voice will we obey.”

Verse 25
(25) So Joshua made a covenant—i.e., a covenant that idolatry should not be tolerated in Israel, or suffered to exist. We read of similar covenants in the reign of Asa (2 Chronicles 15:12-13), in the reign of Joash, by Jehoiada (2 Chronicles 23:16), and of Josiah (2 Chronicles 34:31-32).

Verse 26
(26) And Joshua wrote these words in the book of the law of God.—Primarily “these words” appear to refer to the transaction just recorded. But it must be observed that this is also the second signature among the sacred writers of the Old Testament. The first is that of Moses, in Deuteronomy 31:9 : “Moses wrote this law, and delivered it unto the priests,” &c. The next signature after Joshua’s is that of Samuel (1 Samuel 10:25): “Samuel told the people the manner of the kingdom, and wrote it in the [not a] book, and laid it up before the Lord.” We have here a clue to the authorship of the Old Testament, and to the view of the writers who succeeded Moses in what they did. They did not look upon themselves as writers of distinct books, but as authorised to add their part to the book already written, to write what was assigned to them “in the book of the law of God.” The unity of Holy Scripture is thus seen to have been an essential feature of the Bible from the very first.

Verses 28-31
(28-31) So Joshua let the people depart . . .—This passage is recited in Judges 2:6-9.

Verse 29
Verse 31
(31) Israel served the Lord all the days of Joshua, and . . . of the elders that overlived Joshua.—It cannot surprise us that the personal influence of the man and of the events of his day was so difficult to efface. There was a primitive Church in Canaan as well as in the Roman Empire. The short duration of the one seems to have an analogy in the case of the other.

(32) The bones of Joseph, and also of his brethren, as appears by Acts 7:16. The precedent set by Joseph is exceedingly likely to have been followed.

And it became the inheritance of the children of Joseph.—It may be that this fact helped to fix the position of Ephraim and Manasseh in the centre of the country.

Verse 33
(33) And Eleazar the son of Aaron died.—“Eleazar the priest, and Joshua the son of Nun,” were the Moses and Aaron of this period. It is fitting that the Book of Joshua should close with the death of Eleazar, who was Joshua’s appointed counsellor; for when Joshua was given as a shepherd to Israel, in answer to the prayer of Moses, Eleazar was also given to Joshua for a counsellor (Numbers 27:21). At Eleazar’s word he was to go out and come in, “both he and all the children of Israel with him, even all the congregation.” It is rather singular that nothing but this has been recorded of Eleazar’s personal history. Everything stated about him in his lifetime is official. Not a word that he uttered has been preserved.

A hill. . . . given him in mount Ephraim.—The inheritance of Phinehas as a priest would lie within the tribe of Judah (Joshua 21:13, &c.) or Benjamin. This gift to Phinehas in Mount Ephraim, near the seat of government, seems to have been a special grant to him over and above his inheritance. But inasmuch as the tabernacle itself was at Shiloh, in Mount Ephraim, it was altogether suitable and natural that some place of abode should be assigned to the priests in that neighbourhood, where they were compelled to reside.

Although Phinehas himself was “zealous for his God,” he lived to see the tribe of Benjamin nearly exterminated from Israel for repeating the sin of the Canaanites. (See Judges 20:28.) We can hardly say that the people served Jehovah all the days of Phinehas. With Eleazar and Joshua the spirit of strict obedience to the law seems to have, in a great measure, passed away.

